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GUEST EDITORIAL

Should We Ever Be Intolerant?""

By L. Nelson Bell*

T n  h i s  p r e f a c e  to L etters to Young  
■*" Churches, J. B. Phillips writes: 
“We com m only suppose that all roads 
of the human spirit, how ever diver
gent, eventually lead home to the Ce
lestial Benevolence. But if we were 
seriously to think that they do not, 
that false roads in fact diverge more 
and more until they finally lead right 
away from  God, then we can at any 
rate sympathize with what may seem 
to us a narrow attitude. For example, 
an ‘unorthodox’ view of Christ which 
really means that the ‘Bridge’ is still 
unbuilt, was anathema to these men 
[the Apostles] who were sure of the 
truth, and had in many cases known 
Christ personally. It is at least pos
sible that our ‘tolerance’ has its root 
in inner uncertainty or indifference.”

In no generation have uncertainty 
and indifference to the eternal veri
ties of the Christian faith been more 
in evidence than our own. Broadness 
and tolerance are m uch-coveted labels 
in our day. To call anyone “ narrow
minded” is equivalent to placing a 
stigma on one’s character, particular
ly when referring to the realm of re
ligion.

But w e all know that there are areas 
of both life and thought where men 
must be intolerant if they are in the 
right.

The mathematician who insists on 
certain fixed form ulae is not being in-

"■•Reprint "Christianity Today." Used by permission.

tolerant; he is being honest. The ref
eree who insists that the rules of the 
game be observed is not being intol
erant but fair. The pilot who demands 
accuracy in computing speed, wind 
velocity, or drift is not being intolerant 
but is protecting life.

W hy is it then that we should want 
Christianity to adopt a tolerance 
where matters of eternal truth are 
concerned? That which has to do with 
the welfare of the soul cannot be sub
ject to the vagaries and foibles of 
human concepts. To undermine the 
absolute involves a tolerance not 
countenanced by the Scriptures.

The Bible plainly teaches that 
Christ is the divine Son of God. This 
was the claim of our Lord and it was 
affirmed by His disciples. The Epistl ?s 
repeat it again and again. And John 
in Revelation bears witness to the fact 
in no uncertain terms.

The Church was founded on belief 
in the deity of Christ, and it has been

* Editor's Note:

L. Nelson Bell is a retired m edical doctor w ho 
served as chief surgeon lor many years in the 
Southern Presbyterian Church Hospital in Tsing- 
kiangpu, China. At present he is spending most 
of his time writing and is executive editor of 
''Christianity T od a y /' which m agazine he helped 
found.

In 1957 he received the top award for an edi
torial, aw arded by  the Freedoms Foundation, 
V alley Forge, Pennsylvania. W e are grateful 
to ''Christianity T oday" for permission to re
print the article by  Dr. Bell.
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an essential teaching of our evangeli
cal faith through the centuries. A n y
thing, therefore, that would question 
or detract from  the deity of our Lord 
must be resisted even unto death.

But the Bible is specific about a 
num ber of other things besides this. 
Nothing is clearer, for instance, than 
that Jesus died on the Cross for our 
sins. It is popular to say that no one 
aspect o f the atonement can explain 
the magnitude of the doctrine in all 
o f its implications. This can be true, 
but such an omnibus statement must 
not then be made the cloak for a de
nial of certain vital parts of that doc
trine.

If we contend that Christ died to 
set an example, let us be equally vig
orous in affirming that He died as our 
Substitute, for this is what the Bible 
plainly states. If we insist that His 
gracious act of sacrificial love moti
vates us to turn to Him in faith, then 
let us be equally insistent that we are 
cleansed from  our sins by the Blood 
shed on Calvary.

W e ought to be intolerant where 
the things of Christ’s person and work 
are concerned. Our Lord himself was 
vigorously intolerant. W hen He said: 
“ . . .n o  man cometh unto the Father, 
but by m e,” he was pointing the way 
to eternal life. A nd when He said:

. . ye must be born again,”  He was 
making clear the necessity for the new 
birth.

W hen the disciples after Pentecost 
went out to preach a risen Christ, 
there was no compromise in their 
message. So far as the events they 
had seen and experienced were con
cerned, they were intolerant of any 
compromise.

When Simon the sorcerer suggested 
that the power to bestow the Holy 
Spirit be purchased with money, Pe
ter e x c la im e d  intolerantly, “ Thy 
money perish with thee.” The de
termining factor for Peter was G od ’s

revealed will. W hen it was made clear 
to him in the house of Cornelius that 
salvation was for  all men, he sub
mitted, saying: “ W ho was I that I 
should resist G od ?”

W hen Elymas the sorcerer tried to 
obstruct the preaching of Paul, the 
apostle also was intolerant: “ O full 
o f all subtilty and all mischief, thou 
child of the devil, thou enem y of all 
righteousness, wilt thou not cease to 
pervert the right ways of the L ord ?” 
(Acts 13:10)

The gentle John showed no toler
ance toward Diotrephes, who was dis
turbing the church. “ W herefore, if I 
com e,” he wrote, “ I will rem em ber his 
deeds which he doeth, prating against 
us with malicious words: and not con
tent therewith, neither doth he him
self receive the b r e t h r e n ,  and 
forbiddeth them that would, and cast- 
eth them out of the church” (III John 
10).

In the area of medicine, tolerance 
of error can be a grave offense. No 
reputable pharmacist w ill tolerate 
substitution of drugs or alteration in 
prescribed amounts. No reputable 
surgeon will tolerate unethical opera
tions. But people professing to be 
Christians put up with unbelievable 
tolerance in the areas o f life that are 
the most important.

Does not the reason for this lie in 
the shift from  authority of divine re
lation as found in the Scriptures to 
authority in man’s ever-changing 
opinions?

If Christian truth is not absolute, 
if it is only relative and therefore sub
ject to human interpretation (and 
m isinterpretation), then there should 
be no limits to tolerance; one man’s 
opinion would have to be as valid as 
the next.

But because Christianity is based 
upon truths w hich are unalterable, 
and because the eternal destiny of 
man is at stake in this matter, there
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must be intolerance over the injection 
of either opinions or speculations 
which are at variance with revealed 
truth.

But having said all o f this, I hasten 
to acknowledge that some of the most 
tragic pages of history have to do with 
the intolerance o f those who have 
n e v e r  understood the meaning of 
Christianity and have gone out to 
force their own beliefs and interpre
tations either on individuals or the 
world at large.

There is but one way to keep a prop
er balance between tolerance and in

tolerance. W here the person and work 
of the Lord Jesus Christ are concerned 
— that which we are told of him in 
scripture— we should be com pletely 
intolerant of any deviation. With Pe
ter we are forced to say: “ Lord, to 
whom  shall we go? thou hast the 
words o f eternal life.” It is because 
eternal life is involved that we must 
accept Christ as He is presented in the 
Scriptures.

Yet, at the same time, where issues 
have to do with lesser matters, ought 
not a Christian to be the most tolerant 
in all the world?

The Twins Who Gossiped

By Fletcher Spruce*

T T y m e n a e u s  and Philetus were men 
*  gossipers in the church. Their 
unholy words were cleverly stacked. 
They managed to have just enough 
truth to make their talk sound logical. 
They put in enough spiritual phrases 
to make their stories smack of holi
ness. They likely added tears and 
groans to their tales of woe to make 
the church believe they prayed be
fore each unholy tongue-slaughter. 
Like m odern-day Communists and 
even some so-called saints, they re
peated their saccharine-flavored lies 
so often that people were beginning to 
believe what they said.

So they wrecked the church, these 
“palpable traitors of the truth.”  They 
upset the faith of some once-strong 
saints. They slaughtered the spirit of

•Pastor, Canton, Ohio.

new Christians. They snatched souls 
from  the arms of assurance and hurled 
them into the jaws of despair and de
feat and death.

And Paul was inspired of God to re
buke them. He told Timothy to steer 
clear of such unchristian “ bab
blings.” He told him that such god
less chatter would be fatal to all who 
gave an ear to it. He even went so 
far as to suggest that this type of gos
sip would act as a gangrene to the 
soul, rotting and decaying and de
stroying everything it touched.

So Paul saved Timothy from  the 
gossiping twins in his church. There 
are many modern Timothys whom we 
will either save or destroy. W e will 
destroy them with poisoned-tipped 
words; and our hands will be bloody. 
Or we will save them with Calvary- 
kissed love.

March, 1959 (99) 3



A F’iFtOIM: the EDITOR

Street-Level Entrance

A n u m b e r  of years ago your editor 
was the guest speaker at a church 

which had some forty-five steps from  
the sidewalk to the front door. One 
of the concerns of the pastor of this 
church was that this sort of entrance 
made it difficult or impossible for 
some people to attend the services of 
the church w ho otherwise would 
come. They since have moved to an
other location and have built a new 
church with only a fraction of that 
number of steps at the front entrance. 
There was a period of time in which 
archetects seemed to glory in the ele
vated front entrances to churches. W e 
see buildings all across the country 
built during this period, and in most 
cases the church members have felt 
this was a handicap in getting people 
to com e to church. The church in 
which your writer was converted had 
two sets of steep steps up to the en
trance which were difficult to maneu
ver in good weather and all but 
impassable when ice and snow covered 
them. This church has since rem od
eled the front entrance with street- 
level doors and the necessary steps 
inside.

But we are not concerned particu
larly at this time with church archi
tecture, even though it would be a 
good subject to discuss. Certainly 
those who are planning to build a new 
church or rem odel an old one should 
give attention to the importance of 
having the front or principal entrance 
accessible. Of course the ideal would

be to have no steps at all from  the 
sidewalk to the auditorium. In any 
event the num ber of steps should be 
kept at a minimum.

But it is the less tangible “ steps” 
which hinder people from  attending 
church about which we are concerned 
at the moment.

During this pre-Easter and Easter 
season w e are thinking much about 
Christ and His plan of atonement. 
W e shall talk to our people about the 
cross and the passion of our Lord. 
Am ong the many things which Jesus 
accomplished in His short stay on 
earth was this: He put the entrance 
of the kingdom of God down on street 
level. The approach to God was made 
accessible to all men. There were no 
barriers which would prevent men 
com ing to God except those which 
they constructed in their ow n minds. 
Furthermore, God wills that it shall 
ever remain like this. He must be 
grieved over the fact that His Church 
has reconstructed b a r r ie r s  which 
His Son pulled dow n as He came to 
live among men. F or there are bar
riers in many of our churches today. 
Our entrances in too many cases are 
not on “ street level.” There are many 
who do not attend our services be
cause there are too many “ steps.”

Of the highest and most difficult to 
climb, of course, are the steps of race 
and class. W e are seeing considerable 
attention focused upon these issues to
day. W e do not propose here to sug
gest a set o f sweeping answers to the
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sociological problems of the world, for 
these problems are com plex and deep- 
seated. However, it must be said that 
the Church must not be a part of any 
movement which w ould raise barriers 
before any of G od ’s children that they 
might not be able to find their way 
to Him. The Church must never be 
guilty of purposefully eliminating cer
tain groups or o f operating on the 
principle that some cannot be saved. 
From the c r i t i c a l  standpoint the 
Church has done quite well at this 
point. The outreach o f Christian mis
sions has been a testimony of the 
Church’s belief in the universality of 
the gospel which even the most radi
cal social reform ers cannot truthfully 
overlook. The Church has done a bet
ter job  in keeping the Kingdom  at 
street level than some would have us 
believe.

It is not in the area of the theoreti
cal, however, that the greatest danger 
arises. It is rather in the area of the 
practical. That is, we may admit on 
the witness stand that all men can 
be saved and all can share the 
Church’s fellowship, but practically 
we do not make provision w hereby 
that can com e about. In Great Britain 
prior to John W esley’s day a religious 
caste system had grown up which for 
all practical purposes kept the average 
person outside of the Kingdom . That 
was one of W esley’s chief concerns, 
and his ministry for more than fifty 
years to the com m on people as an 
itinerant preacher proved that he be
lieved sincerely in the “ dem ocracy of 
the kingdom .” One of the central pur
poses of P. F. Bresee in leaving the 
denomination in w h i c h  he had 
preached for most of his active min
istry to form  a new denomination was 
that he might take the gospel to the 
poor, those whom  the great churches 
had bypassed, neglected, and all but 
forgotten.

W e need to take heed today lest 
we, each in his own way, create bar

riers which limit the outreach of our 
church. Some give attention to the 
very poor, so much so that they never 
have any time for the middle class or 
upper class of the community. By 
their actions some say that the gospel 
is not for these. Others make a caste 
of the middle class or upper class and 
totally forget the poor o f the com 
munity. B y their attitude they say to 
those who cannot dress so well, 
“ Climb the steps if you  w ill.”

This can develop within the fellow 
ship of the church in a sort of a “ holy 
group” who are so self-satisfied and 
content with things as they are that 
the outsider is never quite welcome. It 
is easy for the church to enjoy itself 
so much that the visitor is never real
ly much else but a stranger. W e talk 
considerably about a church being a 
“ friendly church” but any effort in 
this direction must go deeper than 
the mere welcom e in the vestibule. 
Som e churches who have practiced 
the art of a glad-hand welcom e be
cause they have been told they should 
do so are really quite close-knit in 
their basic fellowship, causing the one 
from  the outside to feel that he is 
really not wanted. A ll of this means 
that we have constructed barriers at 
the entrance of our churches which 
will keep all but the most robust souls 
away.

There are also those mechanical 
barriers which can keep people away 
if we do not keep a constant vigil. 
Dingy, smelly, musty Sunday school 
rooms cannot long hold interest for 
those who do not have to com e to 
Sunday school. Our own kiddies may 
put up with such conditions (m aybe) 
but others find here barriers which 
they just do not want to climb. If a 
com munity organization were solicit
ing the membership of our children 
and provided for them no better than 
do we in some of our churches, we 
w ould pass it by as unimportant and 
not worthy of our attention. There
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are many who are thus passing by the 
church. What more could be said 
o f poor heating (and cooling) facilities, 
poor ventilation, uncom fortable pews, 
poor acoustics, and the like? While 
we may not find it possible to have 
the finest church in town, we should 
take pride in keeping the one we do 
have in the best possible condition 
and make it attractive and com fort
able.

But the greatest barriers which the 
unchurched world find as they would 
approach the Church are not physical 
but are spiritual and moral. Some 
churches have been situated in their 
respective communities for years with 
little or no growth. W hen we seek to 
find the answers as to w hy a given 
church has not made an impact on 
the unsaved, we too frequently run 
into accounts of church members who 
have not lived right before their 
neighbors or a preacher or two who 
has “ gone bad” , etc., etc. In far more 
cases than we would like to admit the 
Church has erected barriers before 
the unsaved by  its inconsistency and 
its failure to present to the world a 
fair example o f what salvation really 
is. A nd in all too many cases when 
such conditions exist, the church is 
indifferent to the need of giving a 
group witness to the community of 
which it is a part. Here certainly is 
a point about which pastors should be 
constantly cautioning their people, 
lest we destroy the street-level en
trance to our sanctuary.

A nd then of course we must real
ize that in our day people are not 
seeking out the church as being a 
need in their lives. The church mem
ber must go to people where they are 
and bring them with him to the house 
of God. And a church which fails or 
neglects to have a visitation program 
or whose people do not take the re
sponsibility of personal witnessing 
will find that the unsaved will stay 
away. W e must realize that, to the 
person who is not familiar with the 
church, it is a long way from  the street 
and the security of one’s car up the 
steps and inside the door of a church. 
Denominational barriers, misconcep
tions o f what churches are for, fear 
of the unknown, all make it hard for 
the unchurched person to com e to 
church. Here is where the personal 
touch, the personal invitation, the per
sonal lift w ill help when all else fails.

M ore could be said. Perhaps each 
pastor w ould do well to give his 
church a thorough analysis to see if 
truly he has a street-level entrance. 
Perhaps there will be some steps 
which will not be so easily seen. Some 
can be corrected quite easily; others 
may be costly in terms of dollars and 
cents or costly in terms of changed 
habits and patterns of operation.

However, a general rem odeling of 
our churches to make all of them with 
street-level entrances would be one 
of the most rewarding projects we 
have undertaken in quite some time.

W a i t i n g  o n  G o d :

The soul that rationalizes by saying he is too busy to pray is too 
busy indeed. A  honey bee does not dart in and out of a flower; instead, 
it tarries with the flower for a while and thus draws out the fragrance 
that results in honey. Our day would greatly profit by this advice 
given David Livingstone by a Scotsman, “ Religion is not a matter of 
fits, o f starts and stops, but an everyday affair.”

R oy O. McClan, “ This W ay, Please”  
(The Fleming H. Revell Com pany)
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The Preaching of G. Campbell Morgan

By James McGraw*

A  B i b l e  e x p o s i t o r  without peer. In 
* *  his hands the B ible— its pages, 
precepts, characters— is made posi
tively to live and to exude an enheart- 
ening, a vital force.”

The writer of these words? A  man 
named John Harries, which may 
mean something to the average reader 
and again may mean nothing at all. 
The “ expositor without peer”  of 
whom he writes? A  preacher named 
George Campbell Morgan, w h o s e  
name has becom e an inspiration and 
a challenge to every preacher of the 
Word who recognizes excellence and 
appreciates greatness in the most im
portant task of a minister of the gospel 
of Christ— his preaching.

Born into the home of a humble, 
itinerant preacher in Cutwell Villa, 
Tatbury, in Gloucester County, Eng
land, in Decem ber of 1863, George 
Campbell Morgan was too frail as a 
young child to go to school. He re
ceived excellent tutoring at home, and 
although deprived of the social life 
the public schools would have af
forded him, he learned perhaps more 
during these early years than would 
have been possible in the schools.

At eight years of age he experienced 
the first great sorrow  of his life when 
his favorite sister died, but after a 
normal period of grief he began to find 
solace in the friendship of other chil
dren, and about this time his health 
permitted him to attend the public 
schools.

’ Professor, Nazarene Theological Seminary.
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Biographer Jill Morgan writes that 
his childhood was lived in the “ atmos
phere of preaching.”  “ Plain living,” 
she explains, “ and an absence of all 
counterattractions, few  friends of his 
own age, together with a sensitive na
ture which had already felt the basic 
shock of loss, com bined to make him 
thoughtful and introspective beyond 
his years.”

He preached his first sermon at the 
age of thirteen, and then did not 
preach again until two years had 
passed. A t fifteen he began to preach 
quite often in country chapels and 
w herever the opportunity presented 
itself. About this time he completed 
his form al education, which was the 
equivalent o f our Am erican high 
school graduation. His intense desire 
for knowledge inspired him to con
tinue learning throughout his long and 
fruitful life, however, and he became 
one of the most respected Bible schol
ars o f his time.

Significant in the early life of G. 
Campbell Morgan was a period of 
doubt which plagued him from  the 
time he was nineteen until the age of 
twenty-one. John Harries quotes M or
gan’s own account of his experience: 

“ A t the age of nineteen m y early 
faith passed under eclipse, and I 
ceased to preach, which I had begun 
to do at the age of thirteen. For two 
years my Bible was shut; two years 
of sadness and sorrow. Strange, al
luring, materialistic theories were in 
the air, and to these I turned . . .  In 
m y despair I took all the books I had, 
placed them in a cupboard, turned the
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key, and there they remained for 
seven years. I bought a new Bible and 
began to read it with an open mind 
and a determined will. That Bible 
found me. The Book gave forth a 
glow  which warmed m y heart, and 
the W ord of God which I read therein 
gave to my troubled soul the relief 
and satisfaction that I had sought for 
elsewhere. Since that time I have 
lived for one end— to preach the 
teachings of the Book that found m e.”

From  the time of this experience, 
G. Campbell Morgan was never the 
same. Small wonder one of his biogra
phers made the title of the book of 
his life The Man of the Word. He was 
above all a preacher of the W ord of 
God.

What was the secret of his success 
as a preacher and a pastor? He was 
often asked this question by young 
ministers, and he answered them, 
“ W ork, hard work, and again w ork.” 
Until the last few  months of his min
istry Morgan was in his study by six 
o ’clock every morning or very soon 
afterwards, and he studied early so 
that he might study without inter
ruptions. He recommended to young 
preachers that they not look at the 
newspapers or read anything secular 
until after one o ’clock in the after
noon, so that their minds could re
main fresh while studying the Word.

Characteristic of Dr. M organ’s 
method of sermon preparation was his 
habit of studying the Bible thorough
ly before ever consulting a com m en
tary. He writes in his book Preaching, 
“ For years I have made it a very care
ful and studied rule never to look at 
a commentary on a text, until I have 
spent time on the text alone.” He be
lieved that the business of taking a 
text and looking to see all the other 
texts indicated in the references “ is 
often destructive of real thinking and 
real Biblical w ork.” He practiced the 
method of what he termed “ firsthand 
thinking” on the scripture, rather than
8 (104)

beginning the study by borrow ing 
what other books have to say on the 
text.

M organ’s method has been used suc
cessfully by many noted preachers. Dr. 
Guthrie fastened his mind upon a text 
and then put on paper, just as they 
occurred to him, all the thoughts that 
seemed pertinent to the subject at 
hand, A rchbishop Magee never looked 
about him for suggestions until he had 
first sketched his ideas as they came 
to him on the text. A lexander Mac- 
laren thought about the text, without 
pencil or paper, until his thoughts 
began to clarify and develop. Charles
E. Jefferson usually decided on his 
text and then “ brooded”  upon it for 
several days. A ll these men would 
agree with Morgan in recommending 
and practicing the method of studying 
the W ord first, commentaries later.

Lest it be concluded that G. Camp
bell M organ discounted com pletely the 
value of consulting many sources in 
the study of the W ord, it must be em
phasized that nothing could be farther 
from  the truth. On the contrary, few 
men have had a m ore complete, card- 
indexed, tabulated, catalogued file of 
information than Morgan. He was 
never at a loss as to where to find a 
reference or verify a quotation. He 
wasted very little time in searching 
for the data he needed.

It must be added that prayer played 
a most important role in his method 
of sermon preparation, although he 
did not agree with those who seemed 
to believe there is virtue in “ lon« 
prayers.” He once explained that he 
did not believe in praying all night, 
because it might give the impression 
that he was trying to “ force” G od to 
act. He expresses his feelings thus: 
“ I can honestly say that I never have, 
and I never do settle do '̂^n to a piece 
of w ork on my Bible without actual 
prayer for help.” He goes on to say 
that he doesn’t feel that “ God needs 
a lot of hammering to persuade Him.”
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and the actual time spent in prayer 
is relatively short.

G. Campbell M o r g a n  believed 
preaching should contain three essen
tials: truth, clarity, and passion; and 
his own preaching exem plified this 
ideal. He urged that preaching is not 
the proclamation of theory or the dis
cussion of a doubt. “ W e are never 
preaching when we are hazarding 
speculations,” he declares. “ Neither is 
the declaration o f negations preaching. 
Preaching is the proclamation of the 
Word, the truth as it has been re
vealed.” He sees preaching as “ the 
declaration of the grace of God to 
human need on the authority of the 
Throne of God; and it demands on the 
part of those who hear it that they 
show obedience to the thing declared.” 
In G. Campbell M organ’s opinion, 
when a man preaches he stands 
squarely between human need and 
divine grace.

Morgan’s preaching was a good ex
ample of what he w ould call analysis, 
synthesis, and application, the making 
of truth real to the needs of those 
who hear it. His own words show 
how he considered the right and 
wrong way to do this. He writes, in 
Preaching, “ Here is an illustration of 
how not to do it. The text is, ‘God 
is a Spirit, and they that worship him 
must worship him in spirit and in 
truth.’ . . . Note the divisions made 
by a preacher who said, ‘First, we 
have presented to us the transcend
ental properties of the Divine nature. 
Secondly, we have the anthropom or
phic relations under which those 
transcendental properties of the D i
vine nature stand revealed and be
come apprehensible . . ' ”  Need we 
go on? M organ makes such pedantic 
nonsense appear ridiculous as he de
clares that not one in a hundred would 
grasp these ideas when so presented.

He gives a better example, using 
the text, “ Thy word have I hid in mine

March, 1959

heart, that I might not sin against 
thee.”  Morgan suggests this type of 
treatment:

I. The B est T r e a s u r  e— “ Thy 
word”

II. The B est Place— “ Hid in mine 
heart”

III. The B e s t  Purpose— “ That I 
might not sin against th ee”

He believed in brief, clear introduc
tions, and conclusions which “ con
clude, include, and preclude!” He saw 
the sermon as a “ getting of the guns 
in position so that in the conclusion 
w e can open fire on the enemy.” He 
laments that too many preachers take 
so much time in getting the guns into 
position that they have to finish their 
sermons without firing a shot. Con
clusions, to G. Campbell Morgan, were 
the “ storming of the citadel of the 
will.” The last sixty seconds of his 
sermons were dynamic moments in 
preaching.

Although most rem embered for his 
Biblical expositions and his great pas
toral preaching, Dr. Morgan possessed 
the evangelistic zeal and fervor of a 
revivalist. He loved souls. His de
votion to God and to the W ord of God 
inspired him with the passion of a 
soul winner, and his preaching went 
directly to the heart of the mission
ary, evangelistic, gospel message, 
namely, “ Christ died for our sins.”

A  striking figure in his appearance, 
according to Harries, G. Campbell 
Morgan achieved a measure of his rap
port by means of his physical qualities 
as well as his spiritual and mental 
powers. His keen, intellectual face, 
“ a bright quick eye, which flashes 
with passion or wells with emotion; 
a resonant voice, which now blazons 
like a trumpet, then pleads in plain
tive and irresistible pathos,” made his 
delivery effective.

His gestures were numerous but 
never exaggerated, and they were al
ways graceful and natural. His hands
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moved expressively, reminding the 
listener of what Quintilian said of 
their capabilities in expression: “ For 
other parts of the body assist the 
speaker, but these, I may say, speak 
themselves. By them we ask, we 
promise, we invoke, we dismiss, we 
threaten, we entreat, we deprecate, 
we express fear, joy, grief, our doubts, 
our assent, our penitence: we show 
moderation, or profusion; we mark 
number and time.”

“ Truth, clarity, passion.”  G. Camp
bell Morgan loved the truth, and 
found its precepts in the pages of the

B ook of books, the knowledge of 
which he made his chief intellectual 
goal. He sought and found the means 
to make the truth clear and present 
it simply and plainly, in the language 
of the people, so that even the un
learned and unwise need not “ err 
therein.”  Passion, which is love on 
fire, burned within his soul and sent 
its warmth into the minds and hearts 
of those who heard him preach.

He preached the W ord; he stirred 
human wills; he preached for a ver
dict. He exem plifies a worthy ideal 
of pastoral preaching.

<=tTT!T? TvroTNT of the MONTH

The Call of God Through His Church
By George W. Privett*

T e x t : . . .  W e are journeying unto the 
place oj which the Lord said, I will 
give it you : com e thou with us, and 
w e will do thee good . . . (Numbers 
10:29).

W e need continually to understand 
the basis of our church’s appeal to 
men outside of Christ. To build our 
church membership on the basis of 
an unworthy and superficial motiva
tion is to undercut the underlying 
principles of the holiness message we 
proclaim.

In the Israelites’ journey to the 
land of promise we notice an incident 
which provides helpful insight into 
G od ’s call to the sinner through His 
Church. The portion referred to is 
Numbers 10: 29-32:

And Moses said to Hobab, the son 
of Raguel the Midianite, Moses’ father

•Pastor, Birmingham, Alabama.
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in law, We are journeying unto the 
place of which the Lord said, 1 will 
give it you: come thou with us, and 
we will do thee good: for the Lord 
hath spoken good concerning Israel.

And he said unto him, I will not 
go; but I will depart to mine own 
land, and to my kindred.

And he said, Leave us not, I pray 
thee; forasmuch as thou knowest how 
we are to encamp in the wilderness, 
and thou mayest be to us instead of 
eyes.

And it shall be, if thou go with us, 
yea, it shall be, that what goodness 
the Lord shall do unto us, the same 
will we do unto thee.

Moses, as representative of Israel 
(a type of the C h u rch ), implores his 
brother-in-law Hobab (a type of those 
we seek to w in) to join them on their 
way to the promised land. In this em
phatic appeal and H obab’s response 
we observe four things: (1) the im
migration, (2) the invitation, (3) the 
interference, and (4) the inducement.
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I . T h e  I m m i g r a t i o n

“ We are journeying unto the place 
of which the Lord said, I will give it 
you . . People are attracted to and 
want to be a part of a church that is 
on the move. The static, self-contained, 
and dead-like organization exerts very 
little pull on the heart of m odern man. 
We must make sure that our churches 
locally are what the Church of the 
Nazarene is generally— a church that 
is on the move. If people in our com 
munities see a healthy growth in our 
churches, they will sooner or later 
come seeking the source of our pow er 
and drive.

Fifty years have served to prove 
conclusively that our church is an in
heriting church; it’s going somewhere 
and not around in circles. W e are 
going to “ the place of which the Lord 
said, I will give it you . . The chil
dren of Israel were traveling to Ca
naan, a type of holiness. Interpreting 
this in the light of the New Testament 
perspective, the Church should be 
sanctified, on the highway of holiness, 
looking for a “ city which hath founda
tions, whose builder and m aker is 
God.”  This future glory affords pres
ent delights as we catch the fragrance 
of heaven’s atmosphere and “ press to
ward the mark for the prize of the 
high calling of God in Christ Jesus.”

Unless the Church has a clear sense 
of direction, she will be like a hitch
hiker on the side of the highway look
ing at a road map. No one will assist 
a fellow  until he is sure of his route.

II. T h e  I n v i t a t i o n

“ Com e thou with us . . .”  In our 
church the invitation to church mem
bership always com es after the can
didate has believingly responded to 
Christ’s invitation to salvation.

In our story the one invited is Ho- 
bab, a Kenite, whose home was in the 
wild country which was full of dan
gers, drought, and death. W e find the

parallel today in those who, like this 
child of the desert, are wandering in 
the barren wilderness of sin. W e must 
go to them with redemption’s story 
and with the inviting warmth of our 
fellowship.

But we also notice that Hobab had 
religious backgrounds, for his father, 
Jethro, was priest of Midian. There
fore he had, to a certain extent, wit
nessed the pow er and m ercy of God. 
He had traveled a distance with the 
people of God serving as guide before 
he now starts to leave. Yes, we have 
in our churches many second and 
third generation Nazarenes who know 
the church by observation but not by 
experience but who need to be 
brought into a dynamic Christian re
lationship. Our goals in membership 
can be attained if we go to those who 
have already “ traveled a distance” 
with us in the Sunday school hour, 
the N.Y.P.S., the evangelistic service, 
and as visitors at other church func
tions, and invite them to a fuller fel
lowship.

The winning pow er of a church is 
in direct proportion to its witnessing 
activity. W e cannot expect people to 
becom e a part of our organization un
less we make church membership a 
natural step after one is saved from 
sin and separated from  the world. The 
church whose leaders and members 
have a disposition to share the road 
to heaven with others will experience 
a multiplying throng of spiritual pil
grims.

Fortifying this witness should be 
the holy character of the Church. 
G od ’s true people have always been 
“ called out” ones— “ a royal priest
hood, an holy nation, a peculiar [treas
ured] people.” The church whose 
faith is weak and whose hope is dim 
will be found to have little pow er to 
rouse the careless and draw them into 
its fellowship. Men are most likely to 
be gained to Christ and the way of
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salvation by the church whose mem
bers manifest by their words and lives 
the presence in their hearts of a bright 
and living hope of eternal life.

Let us say repeatedly, pressingly, 
and with all the passion of our hearts 
to those outside— “ Com e thou with 
us . .

I I I .  T h e  I n t e r f e r e n c e

“ I will not go; but I will depart to 
mine own land, and to m y kindred” 
(verse 30). The world, the flesh, and 
the devil militantly oppose our work 
to win, enroll, and em ploy men. To 
be a member of our church, a man 
must not only be saved and pressing 
on for the second blessing; he must 
“ line up” with our stand against the 
sins of the day. Our convictions as 
outlined in the Manual must becom e 
his if he is to make a genuine Naza- 
rene. Family ties, the habits of sin, 
and the w orldly crowd still hinder 
many from  the decision to be a church 
member.

W e must hammer home the scrip
tural basis for our church ’s insistence 
on a radical break with the world and 
a closer than normal walk with God. 
Our candidates need to be taught that 
“ the Christian lives in the world but 
goes against its current.” W ith the 
help of the Holy Spirit they will 
eventually realize that our standards 
actually hold our doctrines secure and 
keep them unblemished.

I V .  T h e  I n d u c e m e n t

In the face of this resistance Moses 
declared, “ Come thou with us, and 
we will do thee good.”  Som ehow we 
must succeed in making our church 
home attractive if we would gain out
siders— attractive physically, but most 
important, attractive spiritually.

I believe that we can honestly say 
to those we seek to win, “ Com e thou 
with us and w e ’ll do your souls good.” 
Our churches ought to be “ mutual-
12 (108)

aid societies”  bent on helping folk in 
every way possible. Like a hospital, 
we can’t do some people good unless 
they submit to surgery. But if they 
undergo the heart surgery God re
quires, they’ll becom e beautifully 
suited with pure hearts and well 
equipped for life and death.

W e can also say, “ Com e thou with 
us, and w e ’ll do thy fam ily good.” 
H obab’s acceptance of M oses’ invita
tion meant that his descendants be
came heirs to the land of Canaan. If 
people com e the holiness way today, 
more than likely their families and 
children will be saved. The family al
tar program is an important and grow 
ing emphasis in our church and, if 
implemented, will insure our future.

A  third inducement is, “ Com e thou 
with us, and w e ’ll give thee a place 
o f fellowship.” The warmth, vitality, 
and reverent freedom  expressed in 
our worship and fellowship constitute 
a strong attraction to those accus
tomed to restrictive form  and chilling 
ritualism. They need to know  that 
they can becom e a part of the tie 
which binds closer even than blood 
relationship.

Do you know what won H obab? 
Not the glorious prospect of living in 
a land flowing with milk and honey. 
Not that at all. It was the proposition 
that if he came with the people of 
God he would be given a place of serv
ice. I fear that we have used this 
inducement all too little. Far too 
many of our people who profess to 
be saved and sanctified have failed to 
find joy  in serving as w ell as in w or
shiping the Lord. It isn’t enough for 
us to be good; we must be good for 
something.

Moses wanted Hobab as a guide. It 
was true that the pillar of cloud and 
fire directed them generally but these 
did not serve in their particular ex 
cursions. And we too have general 
directives, but to fulfill G od ’s will for
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our church we need a vast army of 
harnessed and hard-working church 
members who will shoulder specific 
responsibilities faithfully. Let’s tell 
people that the Lord has need of them 
to come work in His vineyard.

Finally, “ Come thou with us, and 
we’ll give thee a future bright with 
promise.” Our prospects are good. 
The sun is not setting— it’s still m orn
ing! God has unequivocally promised 
to bless the preaching and living of 
holiness. The protected, plain, and 
clean highway of holiness l e a d s

straight to the downtown area of 
heaven. There are unlimited horizons 
ahead.

“ W e are journeying unto the place 
of which the Lord said, I will give it 
you: com e thou with us, and we will 
do thee good . . . "

Let’s keep on the journey . . .
Let’s repeat the pressing invita- • 

tion . . .
Let’s make the inducements com 

pelling and attractive . . .
If we will do these things, the Lord 

will add “ to the church daily such as 
should be saved.”

The Bible, Word of the Living God

By Paul Updike*

/ O b j e c t i v e  r e a l i s m  demands that we 
“ search the scriptures for . . . 

they are they which testify of me 
[C hrist]” (John 5 :39 ). This contin
uing testimony as the W ord of God 
has had many enemies. Rationalism 
has arisen in many systems of thought 
and philosophies to turn souls aside 
from the faith “ ground”  of the Bible.

It is noted, however, that it was 
the strong influence of Ebionism and 
Gnosticism that occasioned the writ
ing of m uch of the New Testament. 
God used the writings of faithful men 
to challenge the rule of pure, human, 
critical reasoning. Am ong these are 
the works of Matthew, John, Paul, 
Peter, Jude, and others.

Reason as the sole guide of inter
preting scripture and dogma would 
strip the W ord of its m oral character, 
discredit its m ode of inspiration, and 
set up human criteria as the sole 
judge of its import. The very W ord ’s 
endurance in the conflict reflects a 
divine ruggedness in truth.

* District Superintendent, Northeastern Indiana D istrict.

The Morality of the Word
To many, the thought of the W ord 

is largely one of convenience, of a 
method, of correspondence of an idea, 
o f adapting the weaknesses of men 
to the divine urge. However, “ inspi
ration is the actuating energy of the 
H oly Spirit by which holy men chosen 
of God have officially proclaimed His 
will as revealed to us in the sacred 
Scriptures”  ( Christian Theology, W i
ley, I, 168).

Note that Dr. W iley calls attention 
to the fact that the writing was the 
revelation or proclamation of G od ’s 
will by  official agents. These men 
were holy and consequently capable 
of being morally activated to the point 
of expression for God. They conclude 
with those who were alive at the time 
and instance of His incarnation and 
death. God chose the authors and 
inspired them to write what has com e 
to be called the canon of the Church.

In the transmission of His will there 
is m ore involved than the mere com 
munication of ideas and facts. The
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Bible is resplendent with these. But 
it is the W ord of God in reference to 
this “ w ill” in the transmission of per
fect moral sentiments, and moral 
force establishing right relationships 
for a moral universe. Its glory rests 
in its imperative, the “ Testament” 
(Old and N ew) of God.

A  will is in effect, however, only 
upon the death of the testator. “ For 
a testament is of force after men are 
dead . . .”  (Hebrews 9 :17 ). If we 
can establish the fact of the death of 
the Testator of the new covenant, we 
can begin to proceed with the expec
tation of its fulfillment.

The writer of the Hebrew letter con
tinues, “ So Christ was once offered 
to bear the sins of m any” (9: 28). Je
sus himself said of this offering, “ This 
cup is the new testament in my b lood” 
(I Corinthians 11:25). The Bible 
speaks of many things, it is true, but 
it is so written and constructed as 
to challenge faith in the life, death, 
and resurrection of Jesus Christ the 
Lord.

When one thinks of the “ w ord” of 
an individual, he is not only con
cerned with the engagements of in
tellects; he is concerned m ore with 
the trustworthiness or reliability of 
the word as a basis of faith and action. 
It is the confidence of hearts. B e
lieving the W ord involves a concep
tion of the morality of God.

Consequently, true Christianity is 
a way in which one trusts G od ’s re
vealed will in His written W ord. To 
benefit from  its provisions, the be
liever must conform  to its portrayal 
of Christ, the living W ord. The moral 
nature of the W ord is twofold: the 
Bible sets forth the heavenly inheri
tance and brings to the inheritor the 
“ mind of Christ” to make it real.

The Body of Truth
A  question naturally arises at this 

point. It is true, all right, but is this
14 (110)

all or is there m ore to com e? John 
the Baptist was m oved by a similar 
query, “ A rt thou he . . .  or do we 
look for another?”  (M atthew 11:3) 
Is it com plete and final? Can I now 
trust its provisions, rest upon its 
promises, and be assured of m y “ in
heritance among them which are 
sanctified” ? Finality of the body of 
truth is dependent upon the choice 
and m orality of God. The “ holy m en” 
referred to must emphasize the fact 
that G od ’s choice in the m ode and 
means of expression leaves all else 
outside of the “ authorized voice.”

First of all, who were these persons 
who spoke the fullness of G od ’s w ill? 
No one could better inform  us of the 
truth in this regard than the Apostle 
Peter himself. He states, “ W e have 
not follow ed cunningly devised fables, 
when we made known unto you the 
power and com ing of our Lord Jesus 
Christ, but were eyewitnesses of his 
majesty. For the prophecy came not 
in old time by the will of man: but 
holy men of God spake as they were 
m oved by the H oly Ghost” (II Peter 
1:16, 21).

St. Paul established his incorpora
tion in the divine authority by the 
“ full freedom ” he was privileged to 
enjoy; he had “ seen Jesus”  and the 
fruit was already present “ in the 
L ord” (I Corinthians 9 :1 ).

These living witnesses testify to the 
death and resurrection of the Lord. 
Their witness is closed and the Scrip
tures becom e a closed record. That 
He appeared to St. Paul shows that 
He could appeal to others personally, 
except that it must not break His 
choice of eyewitnesses of fact and 
glory as His will is written with the 
finality of function.

But what about the divine concord 
in establishing the record as complete, 
W ho takes over not only as the au
thor but the executor of the w ill?

W e must now recognize the impact
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of Pentecost. The Com forter is come. 
Functional embellishments attended 
the opening of the will. These at
tended the birth of the Church and 
emphasized that G od is a Person with 
a sense of personal dignity and 
power. W e are struck with the fact 
that His moral truth and m ode of 
accentuation are to be reverently 
feared; at the same time, implicitly 
trusted.

To judge G od ’s proposition of moral 
reconciliation, cleansing, and fellow 
ship in the inheritance, it is neces
sary to approach the “ light” in the 
center of one’s own m oral sense of 
response and accentuation to the de
mands of the H oly Ghost, most 
worthy of faith and true to the cove
nant. “ Bring forth . . . fruits meet 
for repentance,”  (M atthew 3 :8) as 
John the Baptist w ould put it.

That is to read, “ If we confess our 
sins, he is faithful and just to forgive 
us our sins”  (I John 1 :9 ) , we must 
be aware that to stand there is to be 
faced with the moral imperative that 
we must confess. W e m ove in the 
impelling judicial sentiment o f the 
universe when we face the body of 
truth. It stands across the centuries 
with ambassadorial powers to fully

establish covenant relations with 
everyone who believes. A ll that the 
sinner needs to do is to carry out its 
precepts. The H oly Spirit stands by 
to execute the unfailing provisions of 
the com pleted body of truth, beautiful 
in its harmony and completeness.

This Testament (the New and O ld ), 
the will sealed with Christ’s own 
blood (the “ blood of the everlasting 
covenant” ) (Hebrews 13:20), the 
Scriptures written so all may read 
and believe, this is to be understood 
as the “ final and authoritative Rule 
of Faith in the church” (Christian 
Theology, W iley, I, 183). There is no 
lawful w ay to add or detract (R eve
lation 22:18) from  what these who 
were “ m oved by the H oly Ghost” ut
tered concerning His will. The will 
cannot be changed, the Testator did 
die according to living witnesses, and 
the Bible speaks to inform faith with 
full power to accomplish that for 
which it was sent f o r t h  (Isaiah 
55:11).

This is the last will and testament 
of the Saviour. “ There is none other 
name under heaven given among 
men, whereby we must be saved” 
(Acts 4 :12 ). This is the W ord of the 
living God.

“Preacher's Magazine" Binders Available
As a service to ministers subscribing to the Preacher’s Magazine, 
the Publishing House is making available a binder in which to 
keep the annual volume. These are durable, with Preacher’s Maga
zine imprint on the spine. They have twelve wires on which to 
hang each issue, making for easy removal. The price is $2.00 for 
each binder; $.50 additional for custom imprint of year. Order No. 
S-201 from Nazarene Publishing House, 2923 Troost Ave., Kansas 
City 41, Missouri.
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The M inister an d  the Psychiatrist

III. The Problem of the Alcoholic**

By Edwin Fair, M.D.*

P e f o r e  w e  c o n s i d e r  the role that the 
psychiatrist, the minister, and the 

church play in managing the alcoholic, 
in order to better understand the 
problem we must consider how  alcohol 
affects society, because alcoholism is 
becoming increasingly a social and 
medical problem  in our country. As 
a matter of fact, alcoholism is a m ajor 
health problem. In 1953 there were 
six times as many alcoholics as there 
were cancer patients in the United 
States and there were eleven times as 
many alcoholics as there were active 
cases of tuberculosis. W hen you line 
up the figures they look like this: 
cancer, 740,000 cases; tuberculosis,
400.000 cases; and alcoholism, 4,- 
589,000.

This latter figure for 1953 is the 
most recent figure available and it 
comes from estimates made after 
study of the scientific information 
available at the Yale University Cen
ter of alcoholic study. This same Cen
ter estimates for the year 1945 there 
were 2,876,000 alcoholics in the United 
States or a rate of 3,090 per 100,000 
population. The 1953 rate, based on
4.589.000 alcoholics, is 4,390 per 100,-
000 population. These figures indicate 
that in a period of eight years the 
number of alcoholics in the United

* Psychiatric C lin ic, Ponca City, Oklahoma.
**From  lecture series, Nazarene Theological Seminary, 

1958.

States increased by 1,713,000, which 
would be an increase of 30 per cent. 
However, the authors of this article 
point out that this is not necessarily 
true, that chances are we are only 
finding more alcoholics who were 
there all the time.

In this same study it was pointed 
out that Washington, D.C., was ac
corded the highest rate, that of 7,800 
alcoholics per 100,000 population. Cali
fornia led all the states with the rate 
o f 7,060 per 100,000. It was follow ed 
by Connecticut, Nevada, Delaware, 
New Jersey, Massachusetts, and Illi
nois, in that order. Idaho with 1,770 
alcoholics per 100,000 population was 
the only state having a rate of few er 
than 2,000. Other states which had a 
low  rate were South Carolina, A la 
bama, Iowa, Kansas, South Dakota, 
Utah, Mississippi, and Oklahoma.

Now we shall consider the part al
coholism plays in the total mental 
health problem  of the United States. 
While statistics and theories cloud the 
issue, it is evident that alcoholism 
plays a m ajor part in our mental 
health problem. Of course, in this con
sideration, one requires the acceptance 
of alcoholism as a mental illness. This 
is a much debated point. For example, 
which came first, the drinking or the 
personality disorder? Is a patient 
emotionally ill because he drinks, or 
does he drink because he is em otion
ally ill? In this consideration there
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are those who feel that they have 
strong evidence to support either at
titude. Generally speaking, physi
cians, and especially psychiatrists, 
consider alcoholism as a manifestation 
of emotional illness; and it is my un
derstanding that those related with 
various religious groups in most in
stances feel that it is primarily a moral 
illness.

If one accepts the concept that al
coholism is a symptom of an under
lying emotional illness and should be 
classified and treated as such, there 
are a few  very rough comparisons 
which we may consider. In reports 
from public hospitals, one out of ten 
diagnosed f i r s t  admission in the 
United States is an alcoholic. These 
were the figures of 1954. In consider
ing this figure one must realize that 
all patients are diagnosed on admis
sion, and that there is a general hesi
tancy on the part of public hospitals 
to report “ alcoholic” as a diagnosis. 
If anything, this diagnosis of alcohol
ism on first admission will be higher 
than one out of ten. In the public 
mental hospitals one out of twenty 
diagnosed resident patients is an al
coholic. But again, in the considera
tion of this figure one must realize 
that alcoholics tend to leave mental 
hospital quicker than patients with 
other mental illnesses, such as schizo
phrenic reactions, who are in the hos
pital for a longer period of time and 
make up a larger and larger segment 
of the resident population. These 
figures then are also probably very 
low. In addition, most of the alcoholics 
are under private rather than public 
hospital care.

In a further consideration of the 
problem of alcoholism, in the uniform 
crime reports put out by the Federal 
Bureau of Investigation, alcohol-re
lated arrests represented 60 per cent 
of all arrests for all offenses in 1956. 
There was a 20 per cent increase in

juvenile arrests during 1956, that is, 
people under eighteen years of age, 
with an almost 20 per cent rise of 
teen-age drunkenness over arrests in 
1955. The National Safety Council 
Studies revealed that drinking drivers 
were involved in 55 per cent of the 
Christmas and New Y ear’s fatalities 
in 1955; and according to the chair
man of the Am erican Medical Asso
ciation, M edical Legal Subcommittee 
on Chemical Tests for Intoxication, al
cohol probably played a part in about 
50 per cent of the 38,000 highway 
deaths in 1956. He termed them “ al
cohol-flavored” accidents.

In 1956 the Am erican people spent 
ten billion, five hundred million dol
lars for alcoholic beverages. This is 
nine times the amount spent for medi
cal care and hospitalization insurance 
and it is m ore than the combined total 
of what we, as a nation, paid for all 
books, magazines, and newspapers and 
contributed to religious and welfare 
activities. It is over three times the 
amount given to all churches and re
ligious bodies. One dollar out of every 
twenty-five spent by Americans last 
year went for the purchase of alco
holic beverages. In 1955 approximate
ly 67 per cent of the adult population 
used alcoholic beverages, while 33 
per cent abstained. This, at best, is 
only an educated guess and represents 
a survey of some twenty sources of 
information, private and government
al, compiled by the Yale Summer 
School of A lcoholic Studies. A ccord
ing to the Gallup pole in 1958, 55 per 
cent of adults drink while 45 abstain. 
W hen broken down into sex differen
tiation, 45 per cent of women drink 
while 55 abstain. Am ong men 67 per 
cent drink while 33 per cent abstain. 
There is no necessity to belabor the 
point; this is convincing evidence that 
alcoholism is a problem  in the United 
States and it warrants some considera
tion.
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N ow we shall turn to a considera
tion of the nature of the alcoholic. 
W ho is the alcoholic? Not all of these 
estimated sixty-two million adults in 
the United States who use alcoholic 
beverages are alcoholics. Though it 
may sound trite, it is true that it is 
from this group that the alcoholic 
comes. The total abstainers do not be
com e alcoholics. It has been estimated 
that approximately one in nine social 
drinkers will becom e an alcoholic. As 
yet we have no scientific measurement 
to tell which of these social drinkers 
will becom e alcoholic. In determining 
whether a person is an alcoholic we 
must know  whether his drinking fre
quently or continuously interferes 
with his relationship to other people, 
in his social relationships, in his role 
in the family, his job, his finances, 
and in his health. If it does, then this 
person is an alcoholic. If a drinker 
finds that alcohol consumption is in
terfering with his work, family, or 
finances, he will reduce his consump
tion, while the alcoholic usually does 
not even recognize the casual relation
ship between his drinking and the dif
ficulty in living. Several people have 
w orked out check lists for those who 
drink to determine whether or not 
they are alcoholic. However, I think 
for our purposes the definition given 
by Clinebell is sufficient. I quote, “ An 
alcoholic is anyone whose drinking in
terferes frequently or continuously 
with any of his important life adjust
ments and interpersonal relation
ships.”

Dr. E. M. Jellinek, in a study to 
determine in what order, if any, the 
symptoms of developing alcoholism 
occurred, secured histories f r o m  
ninety-eight members of Alcoholics 
Anonymous. He found that certain 
experiences were rem arkably com 
mon. Clinebell has coupled these into 
a composite picture. Ninety per cent 
of the alcoholics began serious drink
18 (114)

ing on week-end drunks. Three-quar- 
ters of those questioned said they had 
been drunk before their twentieth 
birthday. In addition to week-end 
drunkenness, two other symptoms of 
a warning nature appeared. One of 
these is the “ blackout.”  The drinker 
usually has “ slept it o ff” before he dis
covers he cannot rem em ber what hap
pened after a certain point the night 
before. Another symptom that usual
ly appears about this time, the drink
er begins to “ sneak drinks.” He will 
sneak one and take m ore than the rest 
of the members of the party. A ccord 
ing to Jellinek, these are definite pre
alcoholic symptoms.

The drinker begins to realize that 
whenever he takes a drink he always 
winds up drunk. He doesn’t intend to 
go that far, but he does. H owever, he 
can still control the occasion o f his 
drinking, but not the amount. Up to 
this point he has been in no real trou
ble with his job  or with society, but 
unless there is some circumstance that 
reveals the nature of what is happen
ing to him, unless he gets some insight 
to show him that alcohol is becom ing 
an acute menace, he continues. Over 
the next months he will begin to ra
tionalize about his heavy drinking. He 
says that he w on ’t get drunk unless 
he has a reason to, but he always finds 
reasons. He becom es resentful and 
may participate in antisocial acts, such 
as fighting or destructiveness. Still, 
he is able to explain and rationalize.

Some months or years later, he finds 
taking a drink in the morning for an 
“ eye-opener”  a necessity. He con
tinues to rationalize and says that it 
is indispensable, so that he can “ get 
going for the day.” Perhaps another 
one or two years w ill elapse before he 
begins to go on benders. These drunk
en episodes last for days without 
regard to his family, work, social re
sponsibility, or other duties. He has 
lost control over the occasions of his
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drinking as well as over the amounts. 
Solitary drinking is now the rule. So
cial isolation becom es pronounced. 
He loses jobs repeatedly, or does not 
get advancements and his friends be
gin to drop him.

About the time he begins to go on 
benders or before, he often will have 
a flash of insight that alcohol has ob
tained a dangerous hold on him and 
he will make an effort to give up 
liquor entirely. He says he is “ going 
on the water wagon.”  Not being suc
cessful in this, he will try to change 
the pattern of his drinking. He will 
not drink before a certain hour o f the 
day or he will drink only beer, but 
he doesn’t. He is too deeply involved. 
He begins to experience persistent re
morse about his drunkenness; ration
alizations are no longer holding up. 
He will never be without liquor if he 
can help it and he will protect his 
source of supply. Indefinable fears 
grasp him. He is frightened but he 
doesn’t know why. He can’t say why.

He develops tremors of his lips and 
hands. Quite often following this, 
there are unreasonable resentments 
towards others, directed toward any
body and everybody who doesn’t 
agree with him. He becomes ego
centric and irresponsible. He is in the 
stages of chronic alcoholism.

A t this time, his physical health and 
anxiety have probably brought him 
into the doctor’s office but he does not 
stop drinking. If he has sought re
ligious counsel previously, he now 
will com e to the minister or priest for 
spiritual help. The appeal for reli
gious assistance as a symptom is a 
later development of the chronic al
coholism, and it may mean that the 
rationalization system has broken 
down, and no longer affords adequate 
support to the alcoholic. He can no 
longer conceal from  himself what 
others have known and seen for a 
long time. He finally will admit that 
alcohol has whipped him. Such is the 
brief, composite picture of the alco
holic’s career.

C a l v a r y :

I see something more on Calvary’s hill than just a man being 
killed, more than an execution, or a death. I see in it something more 
than the w ork of man at its worst. Something more than a crowd of 
people intent on killing a man. Something m ore than a throng rejoic
ing that they “ had” Him, at last! Something more than a taunting m ob 
crying, “ W hy don’t you save you rself?” Something more than a pitiful 
body hanging there between earth and sky.

Calvary? Oh, that is something to sing about! It has given birth 
to some of our finest music. It pulls at the heart of mankind. From 
the w indow  of the train that rushes him through life, man sees out 
there not death and bitter winter, but hope, fellowship, and love. Here 
is revealed a love that “ will not let us go.”

Calvary is luminous. It is bright and gleaming. It has something 
so w onderful about it that it makes me want to walk toward it; and as 
I walk, I find myself returning home— to the true home of the soul.

Charles Ray Goff, “ A nyone for C alvary?”  
(The Fleming H. Revell Company)
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The Arminian View of Inspiration

III. The Reformation

By Ralph Earle*

1. L u t h e r

The Protestant Reformation gave 
to the Bible a new place of impor
tance. Whereas the Roman Catholic 
church had made it co-authoritative 
with the church (or tradition), the 
great reformers made it the supreme 
and sole authority for faith and 
morals.

Martin Luther struck this note dra
matically at the Diet of W orms (1521) 
when he declared:

Unless I am convicted by Scripture 
and plain reason . . . my conscience 
is captive to the Word of God. I can
not and will not recant anything, for 
to go against conscience is neither 
right nor safe. God help me. Amen.1

Dr. George Croft Cell, of Boston 
University, under whom I studied the 
last two years of his life, used to say 
that by “ Scripture or reason” Luther 
meant “ the Scriptures reasonably in
terpreted.”  This remained the R efor
mation point of view.

That Luther did not in this asser
tion intend to place reason on a plane 
of equal authority with the Scriptures 
— as some have claimed— is abundant
ly proved by this quotation from  “ The 
Papacy at Rom e” :

■ P̂rofessor of New Testament, Nazarene Theological Sem
inary.

’ Roland H. Bainton, "Here I Stand" (New York: Abingdon- 
Cokesbury Press, 1950), p. 185,
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The teachings of human experience 
and reason are far below the divine 
law . . .  It is most deplorable that we 
should attempt with our reason to 
defend God’s Word, whereas the 
Word of God is rather our defence 
against our enemies.-

It is sometimes assumed that be
cause of his great emphasis on justi
fication by faith, as over against jus
tification by the Law, Luther held a 
low view of the Old Testament. But 
in “ The M agnificat” he makes an ex
tremely strong statement to the con
trary. He says:

All the fathers in the Old Testament, 
together with all the holy prophets, 
had the same faith and Gospel as we 
have.3

He explains this by saying:
The sole difference is, they believed 
in the coming and promised Seed: 
we believe in the Seed that is come 
and has been given.4

Again, in his “ Introduction to the 
Old Testament” he writes:

And what is the New Testament ex
cept an open preaching and procla
mation of Christ, appointed by the 
sayings of the Old Testament and ful
filled by Christ ?5

That the B ible was the supreme 
authority for Luther is shown by  this

-"Works of Martin Luther" (Philadelphia: United Lutheran
Publication House, 1915-32), I ,  346 f.

3Ibid., I l l ,  196.
4 Ibid.
■'Ibid., V I , 367.
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statement in “ The Babylonian Cap
tivity of the Church” :

Those things which have been deliv
ered to us by God in the Sacred 
Scriptures must be sharply distin
guished from those that have been 
invented by men in the Church, it 
matters not how eminent they be for 
saintliness and scholarship.0

Again, he says:
The teachings of the fathers are use
ful only to lead us to the Scriptures, 
as they were led, and then we must 
hold to the Scriptures alone.7

It cannot be denied that Luther has 
left us no clearly defined doctrine of 
inspiration. W ithin the Lutheran 
groups both extrem e liberals and ul
traconservatives have quoted Luther 
in support of their opposing views.

H. H. Kram m , in his book, The 
Theology of Martin Luther, calls at
tention to the fact that Luther seems 
sometimes to take a rather independ
ent, critical attitude toward some 
parts of the Bible. (H owever, Lu 
ther’s well-know n disparagement of 
the Epistle of James is explained as 
a question of its canonicity rather of 
the inspiration of canonical scripture.) 
But Kram m  goes on to say:

On the other hand, there are many 
quotations—I should say by far the 
great majority—which apparently 
point in the opposite direction—name
ly, that Luther treated the whole 
Bible as the Word of God, as inspired, 
infallible, and therefore with the 
greatest reverence.8

Whether Luther believed in the ver
bal inspiration of scripture or not is 
a contested point. Laird Harris em 
phatically asserts the affirmative.0 He 
feels that Marcus Reu, in his book, 
Luther and the Scriptures,in has

“ Ibid., I I ,  261.
7Idib., I l l ,  337.
8H. H. Kramm (London: James Clarke and Co. L td .), p. 108.
°R. Laird Harris, "Inspiration and Canonicity of the Bible" 

(Grand Rapids: Zondervan Publishing House, 1957), p. 75.
10Columbus, Ohio: Wartburg Press, 1944.

amassed sufficient evidence to carry 
the point. On the other hand, Kramm 
writes: “ Protestant theology after Lu 
ther developed the doctrine of ‘ver
bal inspiration’ o f all the canonical 
books of the B ible.” 11

With this judgment James Mackin- 
non agrees. He says: In putting the 
Bible into the hands of the people, 
Luther thus taught them to discrim
inate as to the relative value of its 
various components, and exercise the 
critical faculty on its contents. This 
discrimination and criticism are 
clearly incompatible with the belief 
in its verbal inspiration, and Luther, 
in spite of his emphasis on the Bible 
as the inspired word of God, does 
not seem to have actually shared this 
belief . . . The theory of verbal in
spiration of Scripture is a product, 
not of Luther, but of the later Lu
theran orthodoxy.12

But this assertion is a bit difficult 
to harmonize with M ackinnon’s own 
summary of Luther’s attitude toward 
the Bible. He writes:

Luther has an unbounded veneration 
for the Bible as the God-inspired 
Book. His veneration embraces its 
language as well as its contents. In 
the Bible we have the very utterance 
of God, or the Spirit of God or of 
Christ.13

That this was so can be shown by 
a quotation from  Luther’s Com m en
tary on the Psalms. Speaking of 
Psalms 90, which in the heading is 
attributed to Moses, he says: “ W e 
must, therefore, believe that the Holy 
Spirit Himself com posed this Psalm.” u  
That sounds very much like verbal 
inspiration!

What is meant by “ verbal inspira
tion” ? Kramm is very fair in his de
scription of it. He writes:

"O p . c it ., p. 117.
12James Mackinnon, "Luther and the Reformation" (Lon

don: Longmans, Green & Co., 1930); IV , 303. 
ia Ib id., IV , 303.
14Luther, Martin, "W orks." Ed ., J .  Pelikan (S t . Louis: 

Concordia Publishing House, 1956), X I I I ,  81.
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This does not necessarily imply a 
mechanical theory of dictation; the 
differences in the gifts of the individ
ual authors can be used by the Holy 
Spirit for His purpose. But it would 
mean that the authors were inspired 
to write down these very facts and 
thoughts. In this case each sentence, 
thought, and even word of the origi
nal texts has its meaning and was in
spired by the Holy Ghost.10

From this brief study of Luther it 
must be evident that one can hardly 
make a sweeping generalization about 
his views on inspiration. Harnack 
points up this difficulty when he 
writes:

The third contradiction which Luther 
left behind to his followers is to be 
found in his attitude towards Scrip
ture. If he lacked power to free him
self entirely from the authority of the 
letter, the lack was still greater on 
the part of those who came after him. 
Besides adhering to the Word of God, 
which was for him matter and author
ity, there was an adherence even on 
his part to the outward authority of 
the written word, though this was 
certainly occasionally disregarded by 
him in his Prefaces to Holy Scriptures 
and elsewhere as well.1®

Luther never wrote a systematic 
theology as Calvin did. Dr. Cell called 
the form er a “ fragmentist”  and the 
latter a “ systematise”  But it was Lu 
ther’s glory that he preached with all 
his might the truth which gripped 
him at the time. His seeming contra
dictions are often to be explained as 
varying emphases. He was not con
cerned with constructing a fully or
ganized circle of truth. Rather, he 
gave himself to the practical need of 
proclaiming the truth that each oc
casion required. His was the genius 
of great insights rather than logical 
reasoning. This was needed for the

'"Op. c it . , p. 117.
10Adolph Harnack, "H istory of Dogma." Trans. W illiam

M 'Gilchrist (London: Williams & Norgate, 1899), V I I ,  246.
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pioneer work he did in blazing the 
trail of the Protestant Reformation. 
Later intellectual engineers would 
have to pave the road which he left 
broken and rough.

2 . C a l v i n

With Calvin we com e to something 
quite different. Here was the master 
logician of the Protestant Reform a
tion. At the age of twenty-seven he 
published his com plete system of the
ology in the Institutes of the Christian 
Religion  ( 1 5 3 6 ) .

Calvin’s first statement in his In
stitutes as to how  the Scriptures came 
into being is very far rem oved from  
any notion of mechanical dictation 
and hardly suggests any idea o f ver
bal inspiration. He says:

Whether God revealed himself to the 
patriarchs by oracles and visions, or 
suggested, by means of the ministry 
of men, what should be handed down 
by tradition to their posterity, it is 
beyond a doubt that their minds were 
impressed with a firm assurance of 
the doctrine, so that they were per
suaded and convinced that the infor
mation they had received came from 
God . . .  At length, that the truth might 
remain in the world in a continual 
course of instruction to all ages, he 
determined that the same oracles 
which he had deposited with the pa
triarchs should be committed to pub
lic records.17

But how  are we today to know  that 
the Bible is really the inspired W ord 
o f G od? Decisions of church councils 
cannot settle that for us, for they have 
often erred, as both Luther and Cal
vin asserted. The answer which Cal
vin gives is the ultimate authority for 
us individually in answering this all- 
important question. It is the inner 
witness o f the Spirit. This is how  he 
states it:

1TJohn Calvin, "Institutes of the Christian Religion." 
Trans. John Allen (Grand Rapids: Wm. B. Eerdmans Pub
lishing Co., 1949), I .  vi 2 ( I ,  82 ).
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It is necessary, therefore, that the 
same Spirit, who spake by the mouths 
of the prophets, should penetrate into 
our hearts, to convince us that they 
faithfully delivered the oracles which 
were divinely intrusted to them.18 

Calvin asserts in definite terms the 
divine authorship as w ell as authority 
of the Scriptures. He says of the Holy 
Spirit:

He is the author of the Scriptures: 
he cannot be mutable and inconsistent 
with himself.19 

Again he writes:
Since we are not favoured with daily 
oracles from heaven, and since it is 
only in the Scriptures that the Lord 
hath been pleased to preserve his 
truth in perpetual remembrance, it 
obtains the same complete credit and 
authority with believers, when they 
are satisfied of its origin, as if they 
heard the very words pronouned by 
God himself.20

This certainly sounds like an asser
tion of verbal inspiration. Most writ
ers agree that Calvin held that theory.

Mitchell Hunter has attempted to 
explain the w ay in which Calvin could 
harmonize this with his independent 
study of scripture. He says:

Calvin could not help recognizing 
with a certain timidity and reluctance 
a human element in the composition 
of Scripture. The various writings 
betrayed the qualities and tempera

18Ibid., I v ii . 4 ( I ,  90 ). 
" 'Ib id ., I. ix. 2 ( I ,  107). 
'-'’Ib id ., I .  v ii, 1 ( I ,  85 ).

ments of their respective authors. The 
differences were too manifest to be 
denied, but he held that the idiosyn
crasies of the writers were always 
under such control of the real author 
of all, the Holy Spirit, that they mani
fested themselves exactly according 
to His requirements.21

W e have already noted the great dif
ference of opinion as to whether or 
not Luther believed in verbal inspira
tion. In spite of the fact that Calvin 
was far more systematic in his doc
trinal presentation, his statements on 
inspiration are not as explicit as one 
would expect. Brunner considers 
Calvin’s thinking a transitional stage 
in the Reformation. He writes: “ Cal
vin is already moving away from  Lu
ther toward the doctrine of verbal 
inspiration.” 22 Apparently he would 
reserve the latter expression for more 
recent times when its exponents have 
adopted it as an official label.

It is interesting to compare this with 
the opinion of another prominent writ
er of our day who would also prob
ably be classified as neo-orthodox. In 
his Preface to Bible-Study, Alan Rich
ardson has this to say about verbal 
inspiration: “ From the second cen
tury to the eighteenth this theory was 
generally accepted as true.” 23

2IA. Mitchell Hunter, "The Teaching of Calvin" (2nd ed., 
Westwood, N .J .: Fleming H. Reveil Co., 1950), p. 73.

a2Emil Bmnner, "The Chirstian Doctrine of God," "Dog
m atics," Vol. I .  Trans. Oliver Wyon (Philadelphia: West
minster Press, 1950), p. 111.

23A1an Richardson, "Preface to Bible-Study" (Philadelphia: 
Westminster Press, 1944), p. 25.

INSPIRED PREACHING

"W hen a congregation feels the import of a sermon; when the 
message reaches the spirit as well as the mind of the audience—  
then the preacher has been successful. He has done more than 
affect the behavior of his listeners; he has influenced their character." 
— J. Winston Jones.

(Courtesy of Christian Herald)
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That Will Make Yoi

BOOKS TO HELP YOU GET MORI 

BOOKS TO HELP YOU GIVE  MOI

NEW for This Season!
The Victor Speaks
By EDMUND SCHLINK. Seventeen meditations,
seven coming from the “ last words from  the 
Cross,” the remaining from statements the Saviour 
made after His resurrection. This latter section 
will offer a new approach to your Easter message. 
126 pages, cloth. (CO)

$2.50
Through Temptation
By JAMES HANSON. Message of self-examination 
to help us better approach Easter, focused around 
Christ’s forty days o f temptation, symbolized to
day in the period of Lent. Palm and Easter Sun
day messages included. 96 pages, paper. (AU)

$1.50
The Crucial Words from Calvary
By HERSCHEL H. HOBBS. Vital, impelling ma
terial on the seven sayings from  the Cross with a 
strong emphasis on their meaning for us today. 
Rich in homiletic value, liberal in suggestions and 
illustrations for developing messages. 103 pages, 
cloth. (BR)

$1.95
Calvary Attitudes
By RUSSELL B. JONES. Valuable background and 
devotional reading for ministers in preparation for 
their Easter message. Some of the seven unique 
subjects given special treatment are: “ Calvary 
Gambles,” “ The Passing Crowd,” “ Waiting for 
Elijah,”  “ An Army Officer's Opinion.”  80 pages, 
cloth. (BR)

$1.50
Loyalty to Christ
By DONALD E. DEMARAY. Ten inspirational 
chapters vividly reminding us of what Jesus Christ 
should really mean to each Christian individually, 
who through His suffering, death, and resurrec
tion, brought us life. Recommended for laymen 
reading also. 105 pages, cloth. (BR)

$1.50
The Sign of the Cross
By O. P. ZRETZMANN. Eight above-average pre- 
Easter sermons, including ones for Maundy Thurs
day, Good Friday, Palm and Easter Sundays. Min
isters will find here a source of much new, thought- 
provoking material for sermon preparation. 86 
pages, paper. (CO)

$1.25
When You Lose a Loved One
By CHARLES L. ALLEN. Not a book about death, 
but LIFE— life eternal as given us on that first 
Resurrection morning. Here may be found some 
comforting answers to life ’s mystery— Why death? 
Appropriate for giving those in sorrow. 64 pages, 
paper. (RV)

$1.50

EASTER—the Most Important Sunday in the Church Year 

Start Your Preparation for This Special Occasion TODAY
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Stimulating Titles 
Easter Message LIVE
tSONALLY FROM THIS SEASON  

3RMONICALLY TO YOUR PEOPLE

Other Popular Titles
Benefits of His Passion
By C. H. DODD. Evangelical meditations on se
lected passages from the writings of Paul. Special 
emphasis is given to their meaning in our indi
vidual lives today. 62 pages, cloth. (AC)

$1.00

With Peter to Calvary
By S. VAL GREEN. Good Friday talks presenting 
the last seven words through the Apostle Peter. 
Material that will bring new interest and light 
to an oft-repeated subject. I l l  pages, cloth. (EP)

$1.25

They Met at Calvary
By W. E. SANGSTER. Dynamic, realistic reading 
that w ill lift you from the side lines as a specta
tor and place you right in the procession to Cal
vary. An enrichment to your personal life. I l l  
pages, cloth. (AC)

$2.00

Sermons and Outlines 
on the Seven Words
Extremely valuable to you as a pastor. Includes 
complete and condensed sermons, outlines, sug
gested themes, and texts, along with poetry, 
hymns, and illustrations. 107 pages, cloth. (BH) *

$1.75

He Is Risen
By HAROLD P. SLOAN. Here the author develops 
a fresh thought around the fact that the Resurrec
tion itself is what brought meaning to Christ’s 
earthly ministry. It closes with a challenge to 
m odern-day Christians to “ live out the conse
quences. 186 pages, cloth. (LL)

$2.00

The Gamblers at Golgotha
By G. HALL TODD. Fourteen chapters, each focus
ing attention on minor personalities associated with 
Christ’s passion. You’ll find these pages fertile 
with sermon suggestions, studded with punchy 
illustrations. 151 pages, cloth. (BH)

$2.75

We Knew Jesus
By JOHN CALVIN REID. Such men as Herod, 
Judas, Peter, John, Caiaphas, Pilate, Simon, the 
repentant thief, Nicodemus, Paul, Lazarus tell their 
story o f Christ’s last days on earth. 148 pages, 
cloth. (EE)

2.00

NAZARENE PUBLISHING HOUSE
2923 Troost, Box 527, Kansas City 41, Missouri 

W ashington at Bresee, Pasadena 7, California 
IN CANADA: 1592 Bloor Street, W est, Toronto 9, Ontario
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The Devotional Life of the Evangelist**

By H. G. Purkhiser*

r^ O D ’s  m e t h o d  is m e n ,”  is a n  o f t - r e -i  -w
peated truism. In no field of reli

gious endeavor is this m ore peculiarly 
true than in the work of evangelism. 
The first evangelist after Pentecost 
stated: “ Such as I have give I thee.” 
And the mature reflection of the 
greatest of the New Testament evan
gelists constrained him to say, “ The 
husbandman that laboureth must be 
first partaker of the fruits.”  These 
pronouncements indicate that Bible 
evangelism is, in a large measure, the 
man as well as his message. The 
evangelist must be more than a man 
with a message. He must be the in
carnation of that message. The truth 
and spirit of his message must be, at 
the same time, his captor and his 
compulsion. Truth must hold him in 
its sway. It must be his compelling 
urge. He must be a “ man of the 
book.”  But he must also be a “ man 
of the altar.” He cannot be content 
to “ give.”  He must “ share.” And 
there is a difference.

The evangelist is an individual who 
lives under constant pressures both 
from  within and from  without. The 
inward pressures of uncertainty and 
insecurity, o f loneliness and frustra
tion, are of themselves herculean in 
proportion. But add to these the strain 
of travel, of constant readjustment to

^Evangelist, Canton, Ohio.
* * Message at Evangelists' Conference, Kansas City, Mis

souri, 1958.
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living conditions, and the like, and 
a man would have to be a robot not 
in a measure to notice or be swayed 
by them. But these are a part of the 
calling, and there is little chance of 
their being eliminated. Paul, w ho ex
perienced “ contrary winds,”  did not 
stop until they had abated. He ad
justed to them and reacted according
ly. The evangelist may long for se
curity, for understanding fellowship, 
for universal success. He may dream 
of some utopia where working and 
living conditions are ideal. But such 
dreams are visionary. The evangelist 
must learn to adjust— or quit.

And he must accept without com 
plaint. The evangelist w ill know the 
“ midnight” hours. But though his 
pillow  may be wet with the tears of 
loneliness, though the sense of futility 
may sometimes be overwhelm ing as 
he thinks back over the seeming fail
ure of the preceding service, “ joy 
cometh in the m orning.”  There is no 
place in the field for men filled with 
self-pity. The only way that the evan
gelist can overcom e temptation at this 
point is to saturate his soul with the 
spirit of him who writes: “ Our light 
affliction, which is but for a moment, 
worketh for us a far m ore exceeding 
and eternal weight o f glory; while we 
look not at the things which are seen, 
but at the things w hich are not seen: 
for the things which are seen are 
temporal; but the things which are
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not seen are eternal” (II Corinthians 
4:17-18). The heavenly impetus that 
gives such concept is a life of deep, 
vital, and personal devotion to God, 
that finds both expression and fulfill
ment in the appointed means of spirit
ual grace for the soul. The devotional 
life of the evangelist is the “ lifeline” 
by which he sustains this divine en
ablement.

We should like, in this discussion, 
to consider the devotional life of the 
evangelist from  three aspects: the 
subjective, the objective, and the di
rective.

S u b j e c t i v e

We cannot stress too insistently our 
basic premise— that the evangelist 
must be the incarnation of his mes
sage. Of Barnabas it was said, “ He 
was a good man, and full of the Holy 
Ghost and of faith” (Acts 11: 24). That 
was not only pure and undefiled re
ligion— that was evangelism at its 
best. To be good, to be spiritual, to 
be vital— these are the qualifications 
of a true evangelist. Yes, the evange
list must meet such a test. He must 
be a man of deep devotion.

Then there are personality traits 
that share almost equal place in rela
tive importance with these essentially 
spiritual qualities. For example, one 
of the greatest factors in the success 
or failure of the evangelist has to do 
with moods. Certainly God recog
nizes, and we should recognize, that 
all men are creatures of m ood or 
temperament. G od ’s requirement is 
that we be “ holy and without blame 
. . .  in love.”  “ He knoweth our frame; 
he rem embereth that we are dust.” 
But sometimes people fail to know, or 
remember. The layman may often 
“ speak his m ind” and get away with 
it. The pastor may, upon rare occa
sion, display a measure of dissatis
faction without being falsely judged 
by his people. They know him and

have associated with him enough to 
judge him by the trend of his life. 
Not so with the evangelist. Time has 
not permitted understanding or for
bearance. The people can judge him 
only by the single overt act. He too 
may be weary or have a headache. 
But the curt turning of a phrase or 
even the stern look may prompt a 
com pletely erroneous snap judgment 
o f his spirit.

He is always on the spot. The bed 
may be hard and the covers few; the 
temperature may be a sizzling ninety- 
five or a freezing thirty-two— but he 
must not register protest. He must 
have “ built-in thermostats” that can 
adjust to, if not change, the bodily dis
comfort. The angels of the parsonage 
may be conducting a re-enactment of 
“ the shooting of Dan M cG rew ,” with 
proper sound effects, outside his door 
as he is preparing a sermon. The pas
tor could shoo them out of doors when 
so interrupted, but the evangelist can
not. The evangelist is expected “ to 
take it,”  you see. He may not have 
a cast iron digestive apparatus. But 
he must rem ember another evangelist 
who said, I bear in my body the marks 
of the Lord Jesus.” (Ulcers, may
b e ?? ) The good neighbor policy is not 
always best served by giving turnip 
greens and corn bread to a Yankee 
or sea foods to a midwesterner. But, 
my brother evangelist, it is better to 
learn to like them, or at least endure 
them, than to foster a reputation for 
being hard to entertain.

I know  of some men who have not 
been called back for return meetings 
who have thought it was because of 
straight preaching, when actually it 
was because of personal fussiness. 
N ow being tempermental about food 
or lodging, church architecture or 
maintenance, may not be sin. But 
these are human blunders that will 
not lightly be erased from  the minds
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of those who listen. And if too pro
nounced they may decrease the num
ber of those who com e to the revival 
services. For those who lose faith in 
the evangelist’s spirit will not for long 
maintain interest in the content of 
his message.

Unfair? Of course, it is unfair. But 
so were the stones that struck Ste
phen, and the stripes with which Paul 
was beaten. M en have always been 
quick in their judgment of preachers, 
and sometimes unfair in their ap
praisals. W e cannot change that. But 
we can and must expect it and adjust 
to it. To do this, we must be men 
whose spirits have been touched by 
God, and that recently.

M y first district superintendent, 
Rev. N. B. Herrell, was fond of using 
the term “ apostolic optimism.” Cer
tainly this is a term that should be 
used in proper setting when speaking 
of the evangelist. He must be more 
than a man with magnetic personality. 
He must possess a radiance that is not 
of himself, a radiance that finds its 
origin in the secret closet. He must 
not be a “ gloom y Gus.”  Rather, from  
his personality there should emanate 
a sense of holy optimism and faith 
that will make the most difficult place, 
limited in opportunity, becom e an 
area of challenge to the best there is 
in the hearts of men. Many pastors 
and struggling congregations already 
stand on the brink of the slough of 
discouragement. They do not need 
an evangelist to com e and push them 
over into the mires of despair. There 
is nothing quite so contagious as the 
contagion of example. God give us 
evangelists who have saturated their 
souls with courage, with confidence, 
and with assurance while sitting at 
the feet of Jesus. God give us evan
gelists who have touched the throne 
and have been touched by the fire.

O b j e c t i v e

The second aspect of the devotional 
life of the evangelist is the objective. 
This relates to the consequences as 
they find expression in the lives of 
others. The work of the evangelist is 
more than proclamation; it is propa
gation. One may be a herald of truth 
without unction, though he will be 
a far m ore effective preacher with it. 
But, if the seeds of truth are to spring 
into life, there must be a spiritual 
climate that makes germination pos
sible. Sheer mechanics and evange
listic techniques can never supplant 
the warmth and vitality of proper soul 
climate. The cold ashes of yesterday’s 
fires can never produce the flaming 
passion for propagation that must 
characterize the heart of the true 
evangelist. A nd to propagate truth 
without this passion is well-nigh im
possible. Som ehow the evangelist 
must warm his soul before the flaming 
altar, listening intently until he cap
tures the rhythm of the heartbeat of 
God; and then, arising to the trumpet 
call o f divine commission, march on 
to the cadence of the drums of heaven.

Dr. R. T. Williams used to tell the 
story of a Japanese candidate for 
minister’s license. W hen questioned 
concerning the duties of a general su
perintendent, the young man replied: 
“ The first duty of a general superin
tendent is to save his ow n soul.” These 
words may be well paraphrased with 
reference to the evangelist. M uch has 
been written and spoken concerning 
the dangers o f professionalism in the 
w ork of evangelism. Certainly every 
evangelist must be aware of this dan
ger. Stereotyped sermons, polished 
and perfected through frequent use 
and revision, may develop a certain 
precision and appeal, even pow er on 
the creature level. But if they stop 
there (at the creature le v e l) , theirs 
will be only the beauty of cold marble, 
the appeal of human accomplishment.
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We cannot settle for that. Precision 
must not supplant spontaneity. A  pre
cision instrument has no capacity to 
reproduce itself. It may be beautiful, 
but sterile. Finesse cannot take the 
place of fire. No substitute has been 
found for the flaming spirit. W e must 
be spiritual to save ourselves. W e 
must be spiritual to save the church. 
We must be spiritual to save the lost.

The fact is that the great “ drives” 
of Pentecostal evangelism must find 
avenue of expression through person
ality. And the personality of the evan
gelist himself is not the least of those 
channels through which release must 
come. It has been said that “ the day 
for ‘stars’ is over in the holiness m ove
ment.” And it may w ell be that we 
would advance faster if we ceased 
looking for a W esley or a M oody, and 
began to focus our faith on that vast 
army of men of lesser stature that 
we now have for the accomplishing 
of divine purpose in the earth. But, 
whether it be a “ five-star general” or 
the “ G I’s of the Cross,”  G od can use 
only the man who prays. Ezekiel’s 
God is still looking for men who will 
“make up the hedge, and stand in the 
gap,” that the land may not be de
stroyed.

D i r e c t i v e

We com e now to that final aspect 
of the devotional life of the evangelist 
that falls within the scope of this dis
cussion: the directive aspect. W e all 
clearly recognize the importance of a 
life of deep devotion in the areas of 
the subjective and the objective. But 
it should be as clearly evident that 
devotion and dedication are just as 
mandatory in the realm of divine 
guidance. It is well to recognize that 
providential guidance is not to be de
spised. Paul once said that “ the things 
which happened unto me have fallen 
out rather unto the furtherance of the 
gospel.” But he also reminds us that

it was as the church at Antioch min
istered to the Lord, and fasted, that 
the Holy Ghost said, “ Separate me 
Barnabas and Saul for the work 
whereunto I have called them.” And 
on another occasion he tells of being 
“ forbidden of the H oly Ghost” to con
tinue the preaching of the word in 
Asia. Paul and Silas had made their 
plans, which seemed logical and provi
dential. Their judgment said, “ Bi- 
thynia.” “ But the Spirit suffered 
them not” (see Acts 16: 6-7).

These instances are mentioned to 
remind that spiritual sensitivity to the 
voice of the Lord should enter into 
our plans. It may well be that God 
can use that sermon which has been 
so blessed on the hundred or so occa
sions that it has been used. But there 
is also a possibility that something else 
could be more effective under the 
anointing of the Holy Ghost. Do not 
ignore the call o f “ Sugar Stick Num 
ber One” and its potential. But, on 
the other hand, do not depend on that 
alone. God can use the weak to con
found the mighty, as He may choose. 
Then, as you pray between the alter
natives and that call to First Church 
with its one hundred and seventy-five, 
give God a chance to speak. It may 
well be that He would have you at 
First Church. But you will feel better 
and so will He if you  allow Him to 
make the decision. And He still does 
that, when given opportunity. God 
still directs us when we pray.

W hen God called the first evange
list, subsequent to Pentecost, He 
called a man named Barnabas, of 
whom the record speaks: “ He was a 
good man, and full of the Holy Ghost 
and of faith.” And the record adds 
significantly: “ And much people was 
added unto the L ord” (Acts 11:24). 
Has God changed in these past cen
turies, or has the world so changed 
that these basic requirements have
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becom e outdated? I think not. The 
need then, and now, was good and 
Spirit-filled men who had tarried be
fore the fiery altar until their own 
souls were filled with faith; as they 
preached with hearts aglow, their

message c a r r i e d  conviction and 
brought conviction. “ M uch people was 
added unto the Lord.”  Like causes 
will produce like consequences. The 
question is not, W ill it happen? Rath
er, it is: W ill it happen through us?

'QUEEN of tlie PARSONAGE’

It's Fun Being a Preacher's Wife

By Pauline E. Spray*

T P h a t  i s  the lot of the preachers’ 
poor children,”  a lady sighed to 

to me not long ago. Well, I w ill have 
to admit that our youngsters some
times have their problems. But whose 
children do not?

Naturally, the P .K .’s (preacher’s 
kids) are often set on a pedestal. Some 
people may criticize them for acting 
like normal human beings— which 
they are, by the way— but these com 
prise the minority. The m ajority of 
people lovingly show the minister’s 
children much fond attention.

Because of his low wage scale the 
minister’s family often does not pos
sess as much of this w orld ’s goods as 
many of their neighbors do. But hap
piness does not consist of what one 
possesses. The sooner children learn 
this, the quicker they are on the way 
to becoming happy and mature adults.

Then too, as parents the minister 
and his wife may have less time to

‘‘ Lansing, Michigan.

spend with their children than they 
should. However, with proper ex
ample and the establishing of whole
some attitudes, their boys and girls 
can be taught invaluable lessons in 
self-reliance and the shouldering of 
responsibilities.

For a time Sue was troubled when 
a playmate chided her, “ Y ou  can’t do 
a lot of things because your daddy is a 
preacher.”

This bothered her until we pointed 
out that the things she “ couldn ’t do” 
w ere not because of her father’s pro
fession. Our moral principles would 
not allow her certain indulgences even 
if Daddy were engaged in other work. 
A nd an enumeration of many of our 
advantages helped persuade her that 
her lot as a P.K. is much fuller than 
the lives of most of her friends.

Everywhere we go, people are w on
derful to us. L ife in the parsonage 
can be very exciting. I am as eager 
as the children to see “ what they 
brought us” when a m em ber of our
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parish drops in with a sack o f gro
ceries or some freshly baked goody.

At Christmas time we stand before 
the altar or on the platform of our 
little church. At this thrilling m o
ment the gift from  the congregation 
is presented to us, the pastor and his 
family. In spite of my thankfulness 
and inward glow, at this time I feel 
extremely hum ble and unworthy. I 
am made aware of the things I could 
have done throughout the past year 
but failed to do.

And there, right in front of us, sits 
a little, wrinkled w idow  lady who has 
given of her scanty allowance to help 
make our Christmas pleasant. Her 
shining eyes give telltale evidence 
that it is better to give than to re
ceive.

Gratitude wells up within my heart. 
I want to throw my arms about all 
“our brood” and tell them how  much 
we love and appreciate each one. W e 
consider every m em ber and friend as 
a part of our “ big fam ily.”

One of the greatest privileges which 
the ministry enjoys is that of sharing 
people’s homes and lives, their joys 
and sorrows. W hen we take Sunday 
dinner with a church family, my how 
we enjoy it! They put out their best 
for us, including their love and af
fection. What other profession so 
closely shares the heartthrob of hu
manity?

No doubt there are degrees of sat
isfaction to be enjoyed by any 
profession. I will consider it my great
est joy  if m y life as the wife of a

clergyman results in the inspiring of 
those about me to nobler deeds.

A  mink stole or robe of ermine can 
never replace the thrill one receives 
when through her encouragement a 
shy and retiring youth is motivated 
to develop his potential talents.

It is a rewarding, but humbling, ex 
perience to have a little girl fasten 
her idyllic gaze upon “ the minister’s 
w ife.”  One cannot help asking: Will 
she carry m y m em ory throughout her 
lifetim e? Is the effect of m y character 
making a lasting impression upon her 
mind and future life? W ill the in
fluence which causes this child to 
look upon me today with awe and 
admiration ever be m arred? W ill I 
be worthy of her admiration and trust 
— always?

Naturally, ministers’ wives have 
their secret heartaches at times. But 
again, doesn’t everyone?

Sometimes we are criticized and 
misunderstood. But I firm ly believe 
that if I sincerely love each member 
of m y husband’s flock  that affection 
will be generously returned.

A s we knelt before the altar during 
the cerem ony in which m y husband 
was ordained, these wise words of ad
vice were spoken: “ There is no de
fense against love.” Many have proved 
this true. It is m y greatest consola
tion.

His intentions were good when my 
doctor said, “ It is the last thing in the 
world I would want to be.”  But I still 
disagree. I think “ it’s fun being a 
preacher’s w ife.”

H y p o c r i t e s

If some used the excuses on the job  that they use toward the church, 
they would be telling the boss too many hypocrites are w orking for 
him, so they think they will quit.

— H o w a r d  H i l l

March, 1959 (127) 31



Paul's Concept of the Pastorate

I. The Pastor and His Four Major Concerns

By Roscoe Pershall*

T ^ o u r  m a j o r  c o n c e r n s  claimed the at- 
tention of the Apostle Paul when 

he wrote the churches— doctrine, ex 
perience, order, and life. These con
stitute the most of his instruction to 
the believers.

D o c t r i n e

He was concerned with doctrine. In 
all his Epistles doctrinal statements 
are the bony structure upon which 
he laid the flesh, vitality, life of the 
rest o f his teaching. The structure is 
not the finished product, but it gives 
the shape and allows for the graces 
that are added later.

W e get an idea of how  important 
doctrine was to him when we discover 
how  great a part of our Biblical the
ology comes from  his teaching. He 
started his Roman letter by declaring 
in these words the divinity o f Christ: 
“ Concerning his Son Jesus Christ our 
Lord, which was made of the seed of 
David according to the flesh; and de
clared to be the Son of God with 
power, according to the spirit of holi
ness, by the resurrection from  the 
dead” (Romans 1 :3 -4 ). He taught the 
doctrine of sin and carnality in R o
mans one, two, three, and five, but 
preceded it with a declaration of 
man’s a c c o u n t a b i l i t y  by saying, 
“ For the invisible things of him from  
the creation of the world are clearly 
seen, being understood by the things 
that are made, even his eternal pow er

^Director of Evangelism, Oregon Pacific D istrict. 
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and Godhead; so that they are without 
excuse” (Rom ans 1 :20 ).

He declared the doctrine of faith in 
Romans four and five and showed in 
Galatians that faith is absolutely 
necessary to salvation: “ But that no 
man is justified by the law in the 
sight of God, it is evident: for, The 
just shall live by faith”  (Galatians 
3 :11 ).

Christ’s death for sin and the con
sequent reconciliation occupied his 
thoughts. Romans 5:10-11 is a typical 
reference; “ For if, when we were 
enemies, we were reconciled to God 
by the death of his Son, m uch more, 
being reconciled, we shall be saved 
by his life. A nd not only so, but we 
also joy  in God through our Lord 
Jesus Christ, by  whom  we have now 
received the atonement.”

A t Athens he presented the doctrine 
of repentance, resurrection, and judg
ment: “ A nd the times of this igno
rance God winked at; but now 
commandeth all men every where to 
repent: because he hath appointed a 
day, in the which he will judge the 
w orld in righteousness by that man 
whom  he hath ordained; whereof he 
hath given assurance unto all men, in 
that he hath raised him from  the 
dead” (Acts 17:30-31).

The reference, “ A nd you  hath he 
quickened, w ho w ere dead in tres
passes and sins,” (Ephesians 2 :1 ) is 
illustrative of his doctrine of regen
eration. Galatians 4:4-5, “ But when 
the fulness of the time was come, God
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sent forth his Son, made o f a woman, 
made under the law, to redeem them 
that were under the law, that we 
might receive the adoption of sons,” 
illustrates his belief in adoption.

He set forth the doctrine of sanc
tification as the commandment of 
God; ye know  what commandments 
we gave you by the Lord Jesus. For 
this is the will o f God, even your 
sanctification, that ye should abstain 
from fornication: that every one of 
you should know  how  to possess his 
vessel in sanctification and honour; 
for God hath not called us unto un
cleanness, but unto holiness” (I Thes- 
salonians 4:2-4, 7 ).

The second com ing of Christ was 
a doctrine always in his mind, the 
second Thessalonian letter dealing 
much with this doctrine. He estab
lished the doctrine of baptism by per
forming the sacrament himself and 
gave us our most explicit instruction 
concerning the sacrament of the 
Lord’s Supper in I Corinthians 11:23- 
34. He forever established his belief 
in the Trinity by his benediction 
found in II Corinthians 13:14, “ The 
grace of the Lord Jesus Christ, and 
the love of God, and the communion 
of the Holy Ghost, be with you all. 
Amen.”

There is recurring reference to doc
trine in the letters to Timothy. Paul 
had besought this young preacher to 
abide still at Ephesus, when he him
self went into Macedonia, “ that thou 
mightest charge some that they teach 
no other doctrine” (I Tim othy 1: 3 c ) . 
Reference is made to doctrine in
I Timothy 1:10; Tim othy was com 
manded to r e p e a t  the doctrines 
(I Tim othy 4 :6 ) . I Tim othy 4:13 is in 
the same vein: “ Till I come, give 
attendance to reading, to exhortation, 
to doctrine.” Attendance to doctrine 
was an essential part of that which 
would save the pastor and his people. 
“ If thou put the brethren in remem

brance of these things, thou shalt be 
a good minister of Jesus Christ, nour
ished up in the words of faith and of 
good doctrine, whereunto thou hast 
attained” (I Timothy 4 :6 ) . II Tim
othy, Titus, and Ephesians hold com 
ments on doctrine.

Paul indicates a conviction that if 
a man was to be right he had to think 
right. A  man had to believe in the 
atonement or he w ouldn’t appropriate 
it. He must recognize sin and believe 
in its forgiveness or he would not 
pray for forgiveness. He must believe 
in regeneration or he w ouldn’t seek it. 
He must believe in heart purity or 
he w ouldn’t be made pure. And he 
must believe in purity of life or he 
would do violence to both the doctrine 
and his experience. And so it is with 
all the m ajor doctrines Paul taught; 
they had a vital relationship to the 
salvation of the believer; they were 
the outline that experience should 
follow.

E x p e r i e n c e

St. Paul was not content, however, 
that men believed right; he demanded 
that they have an experience of sal
vation— that they be right.

He led the Romans through the 
foundational doctrines of universal sin 
and human depravity, personal re
sponsibility and culpability, the fail
ure of the law to save either gentile 
or Jew, the antiquity of faith, justifi
cation through faith in Jesus Christ—  
through all these to the demands of 
God and of reason that the believer 
be holy, and turned to face his crowd 
with the necessity of a personal ex
perience. He exhorted: “ Let not sin 
therefore reign in your mortal body, 
that ye should obey it in the lusts 
thereof. Neither yield ye your mem
bers as instruments of unrighteous
ness unto sin: but yield yourselves 
unto God, as those that are alive from  
the dead, and your members as in-
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struments of righteousness unto G od” 
(Romans 6:12-13).

He launched out into doctrinal dis
cussion again in the seventh, eighth, 
ninth, tenth, and eleventh chapters of 
Romans and then abruptly turned to 
face his readers with their own ob
ligations to experience what has been 
taught. “ I beseech you therefore, 
brethren, by the mercies of God, that 
ye present your bodies a living sacri
fice, holy, acceptable unto God, which 
is your reasonable service. And be 
not conform ed to this world: but be 
ye transformed by the renewing of 
your mind, that ye may prove what 
is that good, and acceptable, and per
fect, will of G od” (Romans 12:1-2).

He seemed to say, “ I have told you 
all the heavenly truths that pertain 
to your salvation. They are the foun
dational truths of G od ’s W ord, the 
support of all other teaching. They 
show you what a saved and sanctified 
person can be— and what you must 
be.”

But he did not deal thus with only 
the Romans. He never missed an op
portunity to hammer home the need 
of filling up experience to the measure 
of doctrine. He was disturbed by the 
carnality of the Corinthians and ex
horted: “ Purge out therefore the old 
leaven, that ye may be a new lump, 
as ye are unleavened. For even 
Christ our passover is sacrificed for 
us: therefore let us keep the feast, 
not with the old leaven, neither with 
the leaven of malice and wickedness; 
but with the unleavened bread of sin
cerity and truth” (I Corinthians 5: 
7-8).

H e assured the Ephesians of his 
prayers: “ That he would grant you, 
according to the riches of his glory, 
to be strengthened with might by his 
Spirit in the inner man; that Christ 
may dwell in your hearts by faith; 
that ye, being rooted and grounded in 
love, may be able to comprehend with

all saints what is the breadth, and 
length, and depth, and height; and 
to know the love of Christ, which 
passeth knowledge, that ye might be 
filled with all the fulness of G od” 
(Ephesians 3:16-19).

He was supremely interested that 
the people not only believe the doc
trines about salvation, but that they 
believe in them, that they enjoy what 
the doctrines professed. To him the 
experience of the believer was the evi
dence of the doctrines, and the lack 
o f the experience a denial of the doc
trines. It was a paradox to have a 
“ believer” who didn’t believe enough 
to be transformed by that faith. To 
him the doctrines were not pretty 
platitudes, but a statement of reality, 
the outlines of human experience, the 
valid expectancy of the believer.

O r d e r

He was concerned with the worship 
— that they worship right. He had 
very definite ideas as to the order of 
the whole church. Careful instruc
tions were given Tim othy and Titus 
as to choosing and the qualifications 
of the early local church leaders.

This is a true saying, If a man de
sire the office of a bishop, he desireth 
a good work. A bishop then must 
be blameless, the husband of one 
wife, vigilant, sober, of good behav
iour, given to hospitality, apt to teach; 
not given to wine, no striker, not 
greedy of filthy lucre; but patient, 
not a brawler, not covetous; one that 
ruleth well his own house, having his 
children in subjection with all grav
ity; (for if a man know not how to 
rule his own house, how shall he take 
care of the church of God?) not a 
novice, lest being lifted up with pride 
he fall into the condemnation of the 
devil. Moreover he must have a good 
report of them which are without, 
lest he fall into reproach and the 
snare of the devil (I Timothy 3:1-7).

For this cause left I thee in Crete, 
that thou shouldest set in order the
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things that are wanting, and ordain 
elders in every city, as I had ap
pointed thee: if any be blameless, 
the husband of one wife, having 
faithful children not accused of riot 
or unruly. For a bishop must be 
blameless, as the steward of God; 
not selfwilled, not soon angry, not 
given to wine, no s t r i k e r ,  not 
given to filthy lucre; but a lover of 
hospitality, a lover of good men, so
ber, just, holy, temperate; holding 
fast the faithful word as he hath been 
taught, that he may be able by sound 
doctrine both to exhort and to con
vince the gainsayers (Titus 1:5-9).

The choice l o o k e d  to a well 
ordered worship. Paul was much exer
cised over the disorder which arose 
over the use of tongues at Corinth. 
Taking much time to deal with this 
problem, he compressed his opinion 
into one sentence; “ For God is not the 
author of confusion, but of peace, as 
in all churches of the saints,” (I C o
rinthians 14:33) and closed the mat
ter with the injunction, “ Let all things 
be done decently and in order” (I C o
rinthians 14:40).

Though Paul sharply reproved the 
Corinthians for license, the manner 
in which he did it indicated that he 
believed in audience participation. He 
decried confusion, yet he did not for
bid the layman a part in the service.

Add to this his belief in a happy, 
joyous, vital experience of salvation, 
and out of it is form ed the church that 
Paul envisioned— liberty without li
cense, respectability without regi
mentation, happiness without hysteria, 
inspiration without insipidity. It was 
a church that would quench wildfire 
but would feed holy fire. In it the 
worshiper w ould feel free, at ease, a 
part of the meeting, rather than an 
onlooker. His soul would be fed 
both by the message of the pastor 
and by the spirit of the worshipers,
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L i f e

He was equally concerned with 
the life of the believer, the Christian 
discipline and spiritual fruit. He cau
tioned Titus: “ This witness is true. 
W herefore rebuke them sharply, that 
they may be sound in the faith; not 
giving heed to Jewish fables, and 
commandments of men, that turn from 
the truth. Unto the pure all things 
are pure: but unto them that are de
filed and unbelieving is nothing pure; 
but even their mind and conscience is 
defiled. They profess that they know 
God; but in works they deny him, 
being abominable, and disobedient, 
and unto every good work reprobate” 
(Titus 1:13-16). That portion of the 

reference that reads, “ They profess 
that they know God; but in works 
they deny him,” could well be con
sidered the key to Paul’s convictions 
on Christian living. Mental assent 
and profession are nullified by an in
consistent walk.

Never can he be judged a man who 
made faith alone the measure of a 
Christian. He would be quick to ac
knowledge that faith is the connecting 
link between a holy God and a sinful 
man and that the sinful man must 
be born again by the power of Christ’s 
atonement, but he would be just as 
quick to declare that that faith and 
experience are denied by an unholy 
life. In the letter to Titus, the second 
chapter, he pointed out some of the 
ways the believer should walk. These 
are some of them: “ That the aged 
men be sober, grave, temperate, sound 
in faith, in charity, in patience. The 
aged women likewise, that they be in 
behaviour as becometh holiness, not 
false accusers, not given to much wine, 
teachers of good things” (Titus 2: 2-3).

Approaching the subject from  the 
positive side, we see that Paul had 
some definite ideas concerning the 
life of the believer. He asked the
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question: . . Shall we continue in 
sin, that grace may abound? God for
bid. H ow shall we, that are dead to 
sin, live any longer therein?” (R o
mans 6:1-2) Ephesians 1:4 answers 
the question emphatically: “ A ccord 
ing as he hath chosen us in him be
fore the foundation of the world, that 
we should be holy and without blame 
before him in love.”

In his mind the branch grafted into 
the vine must bring forth fruit: “ But 
the fruit of the Spirit is love, joy, 
peace, longsuffering, gentleness, good
ness, faith, meekness, temperance: 
against such there is no law. And 
they that are Christ’s have crucified 
the flesh with the affections and lusts. 
If we live in the Spirit, let us also 
walk in the Spirit” (Galatians 5:22- 
25).

He points out that discretion, grav
ity, sincerity, sound speech adorn the 
gospel of God. And he clinches his 
insistence on good works with these 
words: “ For the grace of God that 
bringeth salvation hath appeared to 
all men, teaching us that, denying un
godliness and worldly lusts, we should 
live soberly, righteously, and godly, 
in this present w orld” (Titus 2:11-12).

B a l a n c e  o f  E m p h a s i s

The great Christian leader, Paul, 
proved himself by his balance of em
phasis. Succeeding church history has 
shown his wisdom. True to human 
nature, spiritual leaders of the past 
have emphasized one of the four at 
the expense of the others. Overem 
phasis on doctrine has developed a 
coldly intellectual approach. The 
mind is filled with statements about 
God, but the heart is empty of His 
presence. The sin that dwelleth in 
their unregenerate hearts leads them 
in the course of this world; and even 
their understanding is darkened, for 
by wisdom man knows not God. As 
a natural concomitant, the fruits of 
holiness that should show in any be
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liever’s life are lacking, for grapes 
do not grow  on thorns, nor figs on 
thistles.

Mahatma Gandhi voiced the cry of 
many who have observed Christianity 
and turned it down when he declared 
that the life didn’t measure up to the 
teaching. And this lack on the part 
of the Church is largely the reason 
w hy Christianity has not progressed 
as it should have. The w orld and 
even many theologians of the day 
may scoff at theology of holiness; but 
what the world has always expected 
in the believer is holiness of life, and 
the lack of it has revolted it. “ I am 
just as good as the Christian,”  is an 
oft-repeated objection, and too often 
right. Had the Church always bal
anced doctrine with the other three, 
the Church would have wielded vast
ly more power, and thus her history 
and that of the w orld w ould have 
been spared many a sordid chapter.

Though this is true, experience must 
not be overemphasized. W ith little or 
no consideration of the other three, 
experience soon runs into orgies of 
emotion and erratic actions and sel
dom leads to saintly living. The rigid 
quality of doctrine, the cultural in
fluence of order, and the polishing 
action of right living are needed to 
give distinct lines and attractive 
graces to the Christian character.

To lift order out of proper relation
ship to the others develops liturgy 
and priestcraft. The duly ordained 
authorities go through the prescribed 
order of service with clocklike pre
cision. The service is beautiful— but 
so are some sepulchers. The spiritual 
experience of both the layman and 
the preacher becom es increasingly of 
less importance in the towering 
shadow of liturgy. The experience 
and life of the man in the pew grad
ually wither for lack of nourishment.

The Roman Catholic church de
veloped along liturgical, authoritarian
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lines. Experience was sacrificed for 
the ordinances of baptism and Mass. 
Spiritual experience in both the clergy 
and the layman was not so important 
when the service, the liturgy, was of 
prime importance. So down through 
the centuries countless millions have 
sought the house of God that their 
soul hunger might be satisfied and 
have gone away stuffed with the chaff 
of ritualism.

When living has claimed the central 
place, then the social gospel has had

its day, a degeneration into self-right- 
ousness, a sad substitute for a vital 
experience of salvation. A n  insipid 
profession developed that made a 
m ockery of the vital faith of the 
Bible.

If Paul were here he would tell us 
that each one is good— doctrine, ex
perience, order, life— but no one good 
enough alone to meet the demands of 
God. Each must have its part in the 
development of a well-balanced, vital, 
useful Christian experience.

By Nelson G. Mink*

M o d e r n  C h u r c h

The pastor requested that the new 
church should be so built that all the 
worshipers would be seated down 
front. Came the day for the new, 
modern, nothing-like-it-before sanc
tuary to be in use. A  couple came in 
and sat down— as usual, in the rear, 
but a button pushed by the pastor 
brought them down to the front. 
Presently, another family came in; 
same results. The preacher got so 
excited over the situation that he 
preached overtim e, and at twelve 
noon a trap door opened behind the 
pulpit desk and he disappeared from  
view.

— H e a r d  a b o u t  t o w n

T h a t ’ s  U s

“ Am ericans are the w orld ’s great
est travelers, but there are two places 
most of them seldom go: (1) to the 
rear of a bus, (2) to the front seats 
of a church.”

"Pastor, Waco, Texas.

I n t e r n a t i o n a l  C o - o p e r a t i o n

It might do us good to remember 
that there were many different na
tions represented in the beautiful 
hymns we all love so well.

A n Englishman wrote “ Jesus, L ov
er of M y Soul.”

A n Am erican wrote “ Jesus, Sav
iour, Pilot M e.”

An Irishman wrote “ There Is a 
Green Hill Far A w ay.”

A  Canadian wrote “ What a Friend 
W e Have in Jesus.”

A  German wrote “ Aw ay in a Man
ger.”

A  Scotchman wrote “ Unto the Hills 
A round.”

A  Jew wrote “ The Lord Is My 
Shepherd.”

A n Austrian wrote “ Silent Night.” 
And a Welshman wrote “ Guide Me, 

O Thou Great Jehovah.”
If nations can enjoy singing one an
other’s songs, they should be able to 
cooperate together in other ways as 
well.

— E. R. S. in Gospel Banner
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S e n t e n c e  S e r m o n s

More folk get crooked by dodging hard 
work than become bent by honest toil.

He who can bottle up his temper is a 
corker.

The difference between a conviction 
and a prejudice is that you can explain 
a conviction without getting angry.

Jesus can take the charred wreckage 
of the blackest heart and build a palace 
of His own indwelling.

A  member in the pew is worth two 
on the roll.

—Selected

W ords  T h a t  H in d e r  th e  R e v iv a l

“I heard . . .”
“They say . . .”
“Somebody said . . .”
“ Isn’t it awful?”
“Have you heard?”
“I’m not talking, but . . . "
“Now, if I were pastor . . .”
“The pastor’s wife, she . .
“Just between you and me . . .”
“ I don’t mean to criticize, but . .

—Alabama City Nazarene

L e t  O u r  C h u r c h  B e

A Live Church—Activity, progressive
ness, growth.

A Warm Church—Sympathy, cordiality, 
friendliness.

A Hopeful C h u r c h—Optimism, confi
dence, courage.

A Serving Church—Doing for others at 
home and abroad.

A Spiritual Church—Filled with the 
Spirit of God.

—Anonymous

S t r ik in g  S c r ip t u r e s

“There he proved them . . . ” (Exod. 
15:25).

“The Lord hath his way in the whirl
wind and in the storm” (Nah. 1:3).

“ . . . I believe God, that it shall be 
even as it was told me” (Acts 27:25). 

“Thou remainest” (Heb. 1:11).

T h e  F ir s t  S in  o f  th e  E a r l y  C h u r c h

“And in those days there arose a mur
muring . . (Acts 6:1).

G od ’ s M in o r it ie s  
During the time Noah was building 

the ark he was very much in the minority 
but he won!

When Joseph was sold into Egypt by 
his brothers he was in a decided minority 
but he won!

When Elijah prayed down fire from 
heaven and put the prophets of Baal to 
shame he was a notable minority—but 
he won!

When Gideon and his three hundred 
followers put the Midianites to flight, 
they were in an insignificant minority— 
but they won!

When Jesus Christ was crucified by 
the Roman soldiers He was a conspicu
ous minority—but He won!

—Alliance Weekly

S p r in g  P l a n t in g

Spring will soon be here. It is almost 
planting time again. If you would have 
a successful spiritual garden, here are 
some suggestions:

Five rows of peas:
Preparedness 
Promptness 
Perseverance 
Politeness 
Patience 

Three rows of squash next:
Squash idle gossip 
Squash faultfinding 
Squash indifference 

Five rows of lettuce:
Let us be industrious 
Let us be generous 
Let us be co-operative 
Let us be enthusiastic 

No garden is complete without turnips: 
Turn up for meetings 
Turn up with a smile 
Turn up with ideas 
Turn up with real determination 

—Anonymous

P r e a c h e r s  a n d  P o w e r

“Give me one hundred preachers who 
fear nothing but sin, and desire nothing 
but God, and I care not a straw whether 
they be clergymen or laymen; such alone 
will shake the gates of hell and set up 
the kingdom of heaven on earth. God 
does nothing but in answer to prayer.” 

— J o h n  W e s l e y
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SERMON AMMUNITION

T h e m e : “ Saddest W ords in the B ible”

T e x t : H e came unto his own, and his 
own received  him not (John 1 :11). 
The Greek reading: “ His own did 
not take him to their side [heart].”
A. One reason they did not receive 

Him, they did not really know
Him.

B. Another reason, they did not 
want to be disturbed.

C. A  third reason, they did not 
want to change masters.
1. They had been in the dark

ness so long.
2. They never knew what a 

good master He would be.
— N e l s o n  G. M i n k

T h e m e : “ Zacchaeus”

T e x t : And he sought to see Jesus 
who he was; and could not for the 
press, because he was little of stature 
(Luke 19 :3 ).
A. Jesus is passing by. So many 

things happened when Jesus 
passed by.
1. W om an at the well believed.
2. Man at Bethesda’s p o o l  

healed.
3. Blind man in John 9 healed.
4. Peter, Andrew , James, John, 

Levi, all follow ed as He 
passed by and called.

B. Zacchaeus overcam e obstacles.
1. Y ou  will find difficulties 

when you try to com e to 
Christ.

2. Y ou  will find difficulties in 
keeping Christ first too.

3. Zacchaeus overcam e people.
C. A  personal call.

1. Jesus spoke his name.
2. The call was clear and dis

tinct.
3. The demands were not diffi

cult.

D. Zacchaeus is noted for his im
mediate response.
1. “ He made haste.” Did not 

stay up there and argue.
2. His joy  was immediate and 

full.
3. He made a fourfold restitu

tion. It may have cleaned 
him out financially, but he 
was ready to be set up right 
in a new business.

— N e l s o n  G. M i n k

T h e m e : “ Jesus’ Last Visit to Naza
reth”

T e x t : But he passing through the 
midst of them  w ent his way (Luke 
4 :30 ).
A. Jesus is passing by with His 

message of love.
B. His very own “ received him 

not.” Rejected Him.
C. W e make our choices our own 

selves.
D. Jesus went out from  Nazareth 

for the last time.
(Picture Jesus turning and 
looking back. It is His last look 
at them, as of now.)

— N e l s o n  G. M i n k

T h e m e : “ The Deeper Meaning of W or
ship”

T e x t : . . . then they bowed their 
heads and worshipped  (Exodus 4: 
31).
A. Real worship calls for perfect 

submission.
B. Real worship calls for rever

ence.
C. Real worship calls for fellowship 

with God.
D. Real worship calls for overcom 

ing of obstacles.
E. Real worship calls for faithful

ness.
F. Real worship calls for co-opera

tion.
— N e l s o n  G. M i n k
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A PREACHING PROGRAM for March

ONCE DEAD— YET ALIVE  
FOREVERMORE 

(Pre-Easter)

S c r ip t u r e : Luke 24:1-8 
T e x t : Why seek ye the living among the 

dead? He is not here, but is risen 
(Luke 24:5b-6).

In tr o d u c tio n :
A. Women make way to tomb.
B. Robbed by fate of One in whom 

trusted.
C. Sad of countenance, hearts de

pressed.
D. Minds filled with questions. Who 

will roll the stone away?
E. Desire to anoint body of Lord.
F. Surprised by—

1. Stone rolled away.
2. Presence of heavenly beings.

I. A  STRANGE q u e s t io n .
A. “Why seek ye the living among 

the dead?”
B. The burying place considered 

unclean and was not frequented 
by the living.

C. Why such an inquiry?
1. Reality of Christ’s suffering 

and death. They had:
a. Seen crown of thorns.
b. Seen Him fall beneath 

weight of Cross.
c. Seen Him hang on the 

Cross.
d. Heard His agonized cry, 

“My God, my God, why 
hast thou forsaken me?”

e. Seen Him placed in the 
tomb.
(1) Their hopes gone.
(2) Their dreams shat

tered
2. Tomb sealed their hopes of 

a kingdom.
3. Where else could they seek 

Him?
II. A  Startlin g  A n n o u n c e m e n t : “He is 

not here, but is risen.”
A. On this fact rests our hope.
B. Final proof of His deity.
C. Proofs of the Resurrection.

1. Testimony of the angels.

2. Appearance on various occa
sions.

3. Testimony of Christian ex
perience.

III . T h e  R e s u r r e c t io n  H a s  a  S i g n i f i 
c a n t  M e a n in g .
A. To the Church.

1. The Great Commission.
2. The evangelistic program.

B. To the sinner.
1. Power of sin broken.
2. Salvation through Christ.

C. To the individual Christian.
1. Immortal life.
2. Because He lives, I too shall 

live.
C o n c l u s i o n :

A. Death could not hold Him.
1. The stone.
2. The Roman seal.
3. The soldier guard.

B. He broke the bonds of death. 
He is alive forevermore.

—G. D. C r a k e r

Goldendale, Washington

REVERBERATIONS OF THE 
RESURRECTION 

(Pre-Easter)

I n t r o d u c t io n : The resurrection of the 
Lord Jesus resulted in the following 
reverberations (which are still felt 
throughout the world):

I. D o u b t  L o s t  t h e  V ic t o r y  (John 20: 
24-29).
A. When the grave lost the victory. 

“He is not here: for he is risen, 
as he said” (Matthew 28:6).

B. When the scoffers lost the vic
tory (Matthew 27:39-43).
1. Paul’s answer to the scoffers 

(I Corinthians 15:20).
2. Peter’s answer to the scoffers 

(I Peter 1:3).
3. The Lord’s answer to the 

scoffers (Revelation 1:18).
II. T h e  P o w e r  o f  S i n  L o s t  t h e  V i c 

t o r y .
A. The dominion of sin is broken 

in regeneration.
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B. The principle of sin is eradicated 
in entire sanctification.

III. H e a v e n  W o n  t h e  V ic t o r y .
A. Jesus glorified, returns to heav

en.
B. The way is now open for all 

who will follow.
1. By seeking pardon (for sins 

committed).
2. By seeking purity (cleansing 

from carnality).
—A . D. M a r t e l l  

Beebe, Arkansas

THE EVIDENCE OF 
EASTER REVEALED  

(Pre-Easter)

S c r ip t u r e : John 20:1-16 

T e x t : John 20:16
In t r o d u c t io n : After a session of dor

mant, lifeless nature we have come 
to this glad Eastertide, when all na
ture seems to be vibrating with new 
life and pushing forward to the 
revelation of the goodness of a lov
ing God, the Master of nature.

To those who have sought and 
found the peace which can come 
only from the hand of a loving Sav
iour’s care, we need no proof of 
Easter. The Resurrection and a new 
life abundant on yonder shore are 
already a reality in our hearts and 
minds since our faith is stayed on 
the Christ of the empty tomb.

I. T h e  M in d  o f  M a n  I s F il l e d  w i t h  
m a n y  Q u e s t io n s .

Some are not easily convinced of 
the genuine reality of Easter or of 
a risen Lord. Because of this fact 
we are surrounded by many infal
lible proofs concerning the resur
rection of Jesus Christ from the 
tomb.
A. The historical facts of His death 

and burial.
B. The hasty burial in the borrowed 

tomb. The prophecy of Isaiah 
completely fulfilled.

C. The Roman guard or sentry 
placed at the tomb.

D. The great seal of the Roman 
Empire, which could be broken

only under the penalty of death.
E. The great stone placed at the 

tomb which was not easily re
moved and could not be rolled 
away without arousing even a 
sleeping guard.

II. T h e  B o d y  o f  J e s u s  W a s  N o t  P r o p 
e r l y  P rep a r e d  f o r  B u r ia l .
A. The usual preparation of the 

body for burial in Christ’s day.
B. A  sleepless, restless night was 

spent by those who loved and 
cared for our Master, awaiting 
the dawn.

C. Early in the morning Mary came 
to the tomb.

D. Mary found the stone rolled 
away.

E. Mary ran to the two disciples 
telling them of the disappear
ance of the Lord’s body.

F. An infallible proof which cannot 
be denied. Peter finds the linen 
graveclothes placed in such a 
manner as to prove definitely 
that Christ could not have rolled 
the stone away.

C o n c l u s i o n : If there is doubt or fear 
within your hearts and lives con
cerning the resurrection of Jesus 
Christ, seek Him early in the morn
ing with an o p e n  heart, open 
mind, and a sincere heart that will 
be so positive and real that all other 
questions will fade into nothing
ness.

Let Him speak but a word, as He 
did in love to Mary, and may it be 
your name.

— V e r n o n  H . W il l a r d

Fort Clark, North Dakota

THE BLESSINGS OF BELIEVING  
IN CHRIST’S RESURRECTION 

(Pre-Easter)

T e x t : Mark 16:14
In t r o d u c t io n : Because Christ arose we 

know that:
I. W e  H a v e  H o p e  o f  O u r  R e s u r r e c 

t io n  ( I  Corinthians 15).
A. Hope extends beyond this life 

(v. 19).
March, 1959 (137) 41



B. We shall arise as Christ did 
(v. 20).

C. Every man in his own order 
(v. 22).

II. W e  H a v e  H o p e  o f  C h r is t ’ s  S ec o n d  
C o m in g  ( I  Thessalonians 4).
A. Sorrow not as those who have 

no hope (v. 13).
B. Those who believed will arise if 

sleeping in Christ (v. 14).
C. We shall ever be with the Lord 

(v. 17).
III . W e H a v e  H o p e  o f  a n  H e a v e n l y  

H o m e  (John 14).
A. Let not your heart be troubled 

(v. 1).
B. He has prepared a place for us 

(v. 2).
C. We shall dwell there with Him

(v. 3).
— E l m e r  S ch r a g

Kansas City, Missouri

FACES ABOUT THE CROSS 
(Pre-Easter)

S c r ip t u r e : Psalms 22:13-18; Isaiah 53: 
2b-5 

I n t r o d u c t io n :
A. The trial scene of our Saviour 

was terrible to behold.
B. As Jesus hung upon the Cross 

there were many faces about 
that scene of suffering.

C. One face was missing—the face 
of betrayal (Judas).
1. A short distance away from 

the brow of Golgotha’s hill 
there was a bloody splotch on 
the rocks underneath a bluff.

2. The broken body of Judas 
had been carried away to be
come the first one to occupy 
the potter’s field which his 
thirty pieces of silver had 
purchased.

D. Of those faces around the Cross 
at Calvary we name ten:

I. T h ere  W a s  t h e  F a c e  o f  S a c r if ic e

—G o d ! (John 3:16)
II. T h e  F a c e  o f  A u t h o r it y — t h e  R o 

m a n  S o l d ie r s  (Matthew 27:33-34; 
John 19:16b-18)

III . T h e  F a c e  o f  G reed— t h e  F o u r  W h o  
G a m b l e d  (John 19:23-24)

I V . T h e  F a c e  o f  I n d i f f e r e n c e — t h e  
I n d i f f e r e n t  M ob (M a tth e w  27:36- 
49)

V . T h e  F a c e  o f  R e l ig io u s  B ig o t r y  
a n d  H a t e — t h e  R e l ig io u s  L e ad ers  
(Matthew 27:39-43; Mark 15: 29- 
32a)

VI. T h e  F a c e  o f  M o c k e r y  a n d  D e r i 
s io n — t h e  T h ie f  o n  t h e  C r o s s  
(Matthew 27:44; Luke 23:39)

VII. T h e  F a c e  o f  P e n it e n c e — t h e  R e 
p e n t a n t  T h ie f  (Luke 23:39-43) 

VIII. T h e  F a c e  o f  R e s p e c t — th e  C e n 
t u r io n  (Matthew 27:54; Mark 15: 
39)

IX. T h e  F a c e  o f  A p p r e c ia t io n — th e  
Two W h o  S erved  H i m  S e c r e t l y  
a n d  P ro v id e d  B u r ia l  f o r  J e s u s  
(John 19:38-42; Matthew 27:57- 
60; Mark 15:42-46)

X. T h e  F a c e  o f  L o v e  a n d  C o m p a s s io n  
— H is  O w n  F o l l o w e r s  (Matthew 
27:56)

C o n c l u s i o n :
A. Of all those who looked upon 

that scene, we are among them.
B. Which one are we?

— L . P . J a c k  D u r h a m  
Houston, Texas

CRUCIFYING CHRIST 
IN “OUR” CITY  

(Pre-Easter)

T e x t : And they crucified him (Matthew 
27:35).

I n t r o d u c t io n : Show three ways in 
which Christ is crucified in our city, 
with a view to motivating repent
ance.

I. C a r n a l  C h r is t ia n s  W h o  D e n y  J e 
s u s  B e c o m e  P a r t n e r s  w i t h  S a t a n  
i n  C r u c if y in g  J e s u s .

A. Peter at this point was not in 
sympathy with the doctrine of 
crucifixion. This is why he went 
to sleep in the Garden.

B. Carnal Christians today.
II. A p o s t a t e s  W h o  B e t r a y  J e s u s  A re 

P a r t n e r s  w i t h  S a t a n  i n  C r u c i f y 
in g  J e s u s .
A. If Judas had pointed out the 

Saviour with a stick and strik
ing Him, it would have been
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far more suited to the occasion 
and hurt Jesus less.

B. It is sin that crucified Jesus.
III. N e u t r a l s  W h o  W a s h  T h e i r  H a n d s  

o f  M o r a l  R e s p o n s i b i l i t y  C r u c i f y  
J e s u s .
A. All the water in the world can 

never wash away the guilt and 
stain of sin.

B. Pilate did not want to crucify 
Jesus but he lacked character 
to do otherwise.

—A . D. C a n n

Seal Cove, N.B., Canada

“IT IS FINISHED” 

(Pre-Easter)

T e x t : John 19:30
In t r o d u c t io n : Amid the noise about the 

Cross, the voice of Jesus rings forth, 
not in defeat, but as a Conqueror. 
Let us notice three outstanding 
things included in this statement— 
the sixth saying on the Cross.

I. T h e  C e r e m o n ia l  L a w s  W ere  F i n 
is h e d .
A. The veil of the Temple was rent 

in twain.
B. No more shedding of the blood 

of animals and doves.
C. Jesus was the Lamb slain from 

the foundation of the world 
(Revelation 13:8).

II. His S u f f e r in g s  W ere  F in is h e d .
A. “He came unto his own, and his 

own received him not.”
B. “He is despised and rejected of 

men.”
C. Scribes, Pharisees, and high 

churchmen tried to entangle Him 
with their questions. His agony 
in the Garden.

D. He was scourged, spit upon, 
crown of thorns placed upon His 
head.

E. Nailed to the Cross, suffering 
the humility and shame, as well 
as physical sufferings.

F. It is all finished.
III. T h e  G r e a t  P l a n  o f  R e d e m p t io n

W a s  F in is h e d .
A. “ By one man’s disobedience 

many were made sinners, so by

the obedience of one shall many 
made righteous” (Romans 5:19).

B. The sacrificial death in a mo
ment will be complete.

C. Mercy’s door open wide, heav
en’s gate swings ajar on golden 
hinges of love.

D. In a moment His side would be 
pierced.

E. Fountain opened in the house of 
David for sin and uncleanness.

F. The price has been paid. Whoso
ever will may drink of the water 
of life freely.

— E l s ie  G . M a r t in  
Patricksburg, Indiana

BEAUTY OF RESURRECTION

T e x t : Romans 6 :4

I. A t t a in m e n t  o f  T h is  N e w  L if e

A. Be obedient unto righteousness 
(v. 17).

B. Let not sin reign in your mortal 
body (v. 12).

C. Be dead unto sin (v. 7).
D. Have old man crucified with 

Him (v. 6).
E. Be made free from sin (v. 18).
F. Have fruit unto holiness (v. 22).

II. “As C h r is t  W a s  R a is e d  f r o m  th e  
D e a d  . . (v. 4 )
A. New surrounding.

1. Heavenly atmosphere.
2. Tree of life, river of life, etc.

B. Different company—b e f o r e : 
doubting, quarreling, envy, etc.
1. Immediate presence of the 

Father.
2. Divine company of angels.
3. Enjoyed the fellowship that 

He had before.
III. “ W e S h o u l d  W a l k  i n  N e w n e s s  o f  

L if e ”
As Christ made a change when He 

was raised, we change when He 
sets up His abode in our hearts.
A. As those that are alive from the 

dead (v. 13).
B. Yielded unto God (v. 13).
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1. Members as instruments of 
righteousness.

2. Become servants of right
eousness (v. 18).

C. There is no condemnation (8: 
1).
1. In Christ Jesus.
2. Walk not after flesh.
3. Follow after the Spirit.

— K . M . L u t h e r  
Peniel, Texas

THE RENT VEIL

T e x t : Having therefore, brethren, 
boldness to enter into the holiest 
by the blood of Jesus . . . through 
the veil . . . let us draw near (H e

brews 10:19-22).
I n t r o d u c t io n :

A. Note the four great historical sanc
tuaries of the Jews—the Taber
nacle, Solomon’s Temple, the 
Temple as restored by Ezra and 
Nehemiah, and the Temple of 
Christ’s day, built by Herod. In 
many respects they differed, yet 
were alike in others. And one 
feature was found in all of them, 
the great curtain called a veil that 
hung between the holy place and 
the most holy place.

B. Describe the veil—sixty feet long, 
thirty feet wide, and four inches 
thick. Typified Christ.
1. In its colors—blue, white, scar

let, purple.
2. In its location—between the 

most holy place, where shone 
the Shekinah that represented a 
holy God, and the holy place, 
where sinful men came to wor
ship.

3. In its supporting hangings— 
wood representing Christ’s hu
manity and gold representing 
His deity.

C. Describe the rending of the veil 
when Christ was crucified. Not 
through weakness—it was four 
inches thick. Nor because of age— 
it was comparatively new. Be
cause of its strength, yet flexibility, 
no earthquake could tear it. The

rending was a miracle and re
garded as such by the priests. It 
was a miracle with the divine pur
pose of revealing to us divine 
truths, such as the text suggests.

I. I t  r e v e a l s  a  g r a c e - g iv e n  p r o v is io n —
THAT WE MAY ENTER “ iNTO THE HOLIEST
. . .  BY A NEW AND LIVING W AY .”

A. The rent veil speaks of divine sat
isfaction. The rending of the veil 
at the moment of Christ’s death is 
the token to us that Christ’s suf
fering has made a way acceptable 
to God for our entering into His 
realm of holiness.

B. It speaks of reconciliation. No 
longer is there a barrier between 
God and man. The rent veil is a 
token that through the cleansing 
Blood we may be made free from 
sin, so as to be fitted for a life in 
His favor.

C. It speaks of sin put away—not 
covered up, nor ignored. Christ on 
the Cross “put away sin” (He
brews 9:26)—sin’s penalty, sin’s 
burden, sin’s power, sin’s pollu
tion, sin’s curse. Hence it speaks 
of holiness. Whatever the holi
est of all in the Temple typified, 
the rent veil gives us access to it. 
In the holy place the blood was 
sprinkled for perfect purity. The 
light there was not of earth’s dim 
candles but of the Divine Pres
ence in the blazing Shekinah. Shut 
out from the world in holy sepa
ration (Psalms 4:13).

II. A GRACE-GIVEN OPPORTUNITY— TO EN
TER.
A. The privilege of entering into the 

holiest with God is something 
from which we shrink. By every 
natural reasoning it is an impos
sibility. But through the grace of 
God by the death of Christ, such 
a privilege is ours.

B. We may come boldly. In spite of 
sinfulness—the Blood takes care 
of that. In spite of weakness—the 
High Priest takes care of that. In 
spite of the logic that says it is im
possible— the rent veil takes care 
of that.
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C. We are to enter preparedly (v. 
22). As the priest had to leave be
hind his old garments and come 
with body and garments clean and 
white, so we must come, washed 
of every sinful habit, every doubt
ful practice, every contaminating 
influence. Come with a heart that 
is true— sincere and transparent. 
Come with a believing heart “in 
full assurance of faith,” that God 
can and will. Come with “hearts 
sprinkled from an evil conscience,” 
forgiven, born again. Only the 
Blood-sprinkled enter the pres
ence of God.

III. G o d  p le a d s  w i t h  u s  t o  e n t e r — “ L e t  
u s  d r a w  n e a r . ”
A. Every provision has been made 

because He desires us to enter into 
this closeness of fellowship and 
character with Him. If we do not, 
we will not only deprive ourselves 
of the greatest privilege in life, but 
we will disappoint Him.

B. He is waiting to greet us inside the 
holiest of all.

— W . W. C l a y

GOD’S CURE FOR SNAKE BITE
T e x t : And as Moses lifted up the ser

pent in the wilderness, even so must 
the Son of man be lifted up (John 
3:14).

In t r o d u c t io n : We are reminded here of 
the New Testament cure for sin. The 
displeasure of God had been incurred 
by the complaining of the people and 
He had allowed a plague of snakes to 
come upon them. The fiery serpents 
descended upon the camp with deadly 
and terrifying results, and thousands 
of the people reaped the consequences 
of their wrongdoing. The bite of the 
fiery serpent produced a condition 
of intense thirst, raging fever, and an 
inner burning and inflamed condition. 
Death soon resulted.

I. A R e m e d y  P r o v id e d

A. In the face of this judgment the 
people turned to Moses and to God 
for help. They confessed their sin, 
and of course it takes a confession

of our sin to make possible salva
tion from above.

B. God proposed a strange but won
derful cure for their snake bites. 
Moses was to make a serpent of 
brass in the image of the fiery ser
pents. He was to put this on the 
top of a pole where all could see. 
The man that seemed doomed to 
die could look up to the brazen 
serpent and live.

C. It is well to notice that the pow
er of choice still remained with the 
individual. The victim could choose 
to remain with the individual. The 
victim could choose to remain in 
his tent and ridicule the idea of 
such a cure. Or he could postpone 
the seeking of the cure till death 
had come. He could, if he would 
spurn the invitation of the mes
senger to look up and live.

II. T h e  S e r p e n t - S a v io u r

A. The serpent is a strange type of 
the Saviour. By its very nature 
one wonders how it could ever 
save. But God chose this crude 
means to make clear some wonder
ful truths.

B. As the brazen serpent was in the 
likeness of the fiery serpent, just 
so Jesus’ coming in the likeness of 
sinful flesh condemned sin in the 
flesh and brought salvation to man.

C. And as Moses lifted up the ser
pent in the wilderness, even so 
Christ was lifted upon the Cross 
that He might bring salvation to 
man. Christ too is to be lifted 
up in the lives of Christians every
where, that men might see Christ 
and live.

III. A F a t h e r  H ea r t

A. God the Father desires that men 
everywhere should be saved (John 
3:16).

B. God the Son does not want any
one to be lost, for in “due time 
Christ died for the ungodly” and 
“gave his life a ransom for many.”

lllus: Pfc Shockly of one of our church 
families won the Congressional 
Medal of Honor during the last war 
because of what he did for others.
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He was in the Thirty-second In
fantry division on Luzon. He was 
manning a light machine gun on 
Hill 504. The enemy was attack
ing in overwhelming numbers and 
it was necessary to retreat. But 
Private Shockly told his buddies to 
make their way to safety while he 
stayed by his machine gun to pro
tect them. His buddies were saved 
but it cost the life of their brave 
friend that day on Hill 504. And 
on another hill called Calvary, Je
sus died some centuries ago that 
you and I might have life ever
lasting. He died that we might 
live.

C. The bite of sin is far more deadly 
today than that of the fiery serpent 
in the wilderness. The choice still 
rests with men to accept or reject 
the cure. But none need die, for 
the Christ of Calvary provided a 
wonderful salvation.

— C l a r e n c e  K il l io n

Pastor, Hanford, California

COMMUNION MEDITATION

I n t r o d u c t io n : We receive the greatest 
blessing when the Lord’s Supper is re
ceived in the same spirit in which 
Christ gave it.

I. L et  us re c e iv e  i t  i n  t h e  s p ir it  o f  
h u m i l i t y .
A. Jesus so emptied and humiliated 

himself as not to have a house of 
His own to eat the last Passover 
with His disciples. He needed to 
borrow a room, though He had 
created worlds.

B. It is not through any merit of our 
own that we may partake of these 
Christian blessings.

II. L et  u s  r e c e iv e  it  i n  t h e  s p ir i t  o f
SINCERITY.
Leaven was not to be used. This was 
observed with such strictness that all 
leaven was to be purged away. St. 
Paul says, “Let us keep the feast, not 
with old leaven, neither with the 
leaven of malice and wickedness; but 
with the unleavened bread of sincerity 
and truth.”

A. Involving our relationship with 
God. God sees and knows all about 
us.

B. Involving our relationship with 
each other.
1. Not in envy and strife
2. But peacefully, entreating one 

another.
III. L e t  us r e c e iv e  it  i n  t h e  s p ir i t  of

s e r v in g .
A. Serving rather than being served 

characterizes the life of Christ. 
Christ giving himself for us sets 
this example. The paschal lamb 
and the sprinkling of blood rep
resented the sacrifice of Christ un
til His actual sacrifice had been 
made; the bread and wine of the 
Lord’s Supper shall represent His 
body and blood throughout all fu
ture ages; therefore, “This do in 
remembrance of me.”

B. Serving rather than being served 
should characterize Christianity 
today.

— V ir g il  S p r u n g e r , Pastor 
Brookfield, Illinois

THE SEALING OF THE SPIRIT
Read: Ephesians 4:25-32; II Corinthians 
1:22. “Who hath also sealed us . .

1. Sealing is a mark of ownership 
(I Corinthians 6:19-20).

2. Sealing is a mark of approbation 
(Matthew 3:17).

3. Sealing is a mark of value. In
trinsic value of coins.

4. Sealing is a mark of royalty “ So 
send I you.”

5. Sealing is a mark of protection. 
Railway cars sealed, etc.

6. The broken seal. The Spirit can be 
grieved, etc.

T h ree  B o y s  a n d  F a it h

Each gave his definition as to the 
meaning of faith.

The first said. “Faith is taking hold 
of God.”

The second said: “Faith is holding on 
to God.”

The third said: “Faith is not letting 
go.”

— R a y m o n d v il l e , T e x a s  
Nazarene Bulletin
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^  BOOK BRIEFS _______

Book of the Month Selection, January, 1959
THROUGH TEMPTATION

James H. Hanson (Augsburg, $1.50)
Seven studies of temptation based on Genesis 3 and Matthew 4. This 

is splendid preaching material for the pre-Easter season. While not speci
fically related to His passion, yet His temptation was most certainly part 
of His preparation for the great event. No one ever becomes too familiar 
with the dramatic episodes which took place, as Hanson says, “ in the 
Garden of Paradise and the wilderness of temptation.”

These sermons show more polish of expression than the average. The 
author does well with illustration. We wish he had omitted the rather 
casual and certainly unnecessary reference to objective standards of 
Christian life on page 43.

But insights into the deeper aspects of temptation make this volume 
a helpful study. When a preacher sermonizes in the area of temptation, 
every ear is alert; for no man is far removed, even for a short hour, from 
the bitter battle against a satanic foe.

SPEAKING IN PUBLIC

Arthur Stevens Phelps (Baker Book House, $3.50)
This is the finest book that I have ever read dealing with this subject 

and it is written primarily to the minister.
It is a book that could be used as a textbook in college and is thorough

ly substantial. Perhaps the one spot where we might have some hesitation 
is on page 130 where the author speaks of restraint. The fact is, too many 
ministers in the evangelical field are too quiet already.

V. H. L e w i s

DISTANT DRUMS

L. Alline Swann (Christopher, $2.50)
A doff of the hat to the author for a top-quality volume, of devotional 

and inspirational material. Any minister would find it extremely useful as 
a source of quotable, sparkling, illustrative “ icing” for his sermons. The 
author is on the staff of Northwest Nazarene College and this school can 
be justifiably proud of her. The illustrations are done by the art department 
of the same college.

THE BRIDGE IS LOVE

Hans A. DeBoer (Eerdmans, $4.50)
A firsthand account of travels in Africa. A  commercial traveler with 

a religious instinct would point out the fact that love alone can bridge 
the chasm between the light of Christendom and the darkness of heathen
dom.

But his measurement of vital Christianity is so diluted that it fairly 
shocks even ordinary evangelical standards of conduct. Perhaps his Chris
tian position is “par” on the European scene, but we trust not. It does not 
merit acceptance in best evangelical circles.

March, 1959 (143) 47



HE IS LORD OF ALL

Eugene Carson Blake (Westminster, $1.00)
What might have been a worthwhile investment for your bookshelf is 

seriously impaired by an implicit acceptance of evolution as an explanation 
of beginnings, also a rejection of the traditional view of literal everlasting 
punishment.

THE TORCH OF FAITH

Freda Dunlop White (Winston, $4.50)
For one looking for a book that brings the Bible people off the pages 

onto the stage—here is a volume worthy of consideration.
Has value for Sunday school teachers, giving them a model of Biblical 

storytelling with imaginary side lights. Also will be of distinct value for 
parents to read at family altar or bedtime to older children. It does make 
the Bible people live.

SECT, CULT AND CHURCH IN ALBERTA

William E. Mann (University of Toronto Press, $4.00)
It may seem strange to you that I am reviewing a book of such localized 

concern in this column. But here is why: First, it will be of special sig
nificance to all Nazarenes in any part of Canada. For it documents the 
rise of the Church of the Nazarene in Alberta and tells the story thoroughly 
and objectively.

The second reason for listing this book of distinctly local flavoring is 
that it is the first time I have seen a scholarly, thoroughly documented story 
of how sects deteriorate into formal, ecclesiastical life in the mere passing of 
time unless a definite and determined program is adopted to avoid that very 
thing. Here will be shown the slow undermining of convictions, fervency, 
and influence, as liturgy, formalism, and a desire for acceptability dominate 
in church life.

PROOFS OF HIS PRESENCE

Grace Noll Crowell (Abingdon, $1.50)
This loved and God-used writer offers a series of devotionals warm 

and spiritually stimulating. Her insight inside the deeps of the soul are 
equally worthy in their expression. The world owes a still greater debt 
to Grace Noll Crowell because of this book.

THE WORLD IS LEARNING COMPASSION

Frank C. Laubach (Revell, $3.50)
The world-renowned author of this book cites striking examples from 

various humanitarian movements that the world is learning compassion.
A work very ably done with immensity and vast scope, written by a 

truly great soul in the interest of Christian compassion. I wish every 
preacher and layman could and would read it. It is informative and en
lightening.

E. E. W o r d s w o r t h

TEACHING IN THE SUNDAY SCHOOL

Theo. J. C. Kuehnert (Concordia)
Would be found helpful at many practical points but it is strongly de

nominational (Lutheran) and is weak at the point of evangelism in the 
Sunday school, a bad place indeed for any evangelistic shortcoming.
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To Assist You in Taking Care of 
That “Other Side” to Communion

1. Stand communion glass washer on its 
base. Place one metal ring on the shaft. 
Remove center glass from top layer of 
communion tr a y / Lift entire cup-holder 
disk and place on shaft. Place white 
ring on shaft, then an empty keeper disk 
from the washer set. Repeat process un
til five trays of glasses and five keeper 
disks are on shaft. Then screw  X-nut onto 
shaft securely.

2. Invert entire assem bly so that glasses 
are upside down. Screw handle securely 
into shaft.

3. Place glasses and washer in basin of hot 
water and detergent. Plunge assem bly 
up and dow n to clean. Next place a s 
sem bly in scalding water. Remove and 
stand up on its base. G lasses will air 
dry in a few seconds hygienically clean. 
By reversing the assem bly process they 
can be  returned to trays ready for use. 
(KX)

N o . E -1 5 0  R E G U L A R  M O D E L  S15 .G C

N o . E -1 9 0  T E N - D IS K  M O D E L S  S19 .0C

;5With trays which slope or do not have a center hole, 
glasses may be quickly transferred to cup-holder disks 
in the special ten-disk model for washing.

For A dditional Information 

Write for Descriptive Folder

Communion Glass
WASHER

How It Works

A N E W  and Easy  
Method to Clean Your 

Communion Classes

•  LESS BREAKAGE
•  COMPLETELY SANITARY

NAZARENE PUBLISHING HOUSE

H tm I / i  •' and i/rihniiifi fo r  Y ou r \r.rt ( iinniuuuoit



Does Your Church H are an Adequate  
and A ttractive Communion Set?

COMMUNION WARE
•  B E A U T I F U L L Y  D E S I G N E D  •  M O D E S T L Y  P R I C E D

Here are two high-quality, tarnish-resistant communion sets, either of w hich would 
add greatly to your communion service. Each forty-glass tray is lightweight, can 
be quickly and safely stacked to desired height, and will fit any standard tray. 
Specially designed three-level tray for ea sy  access to glasses. No dirt-catching 
crevices to hamper cleaning. (SB)

POLISHED ALUMINUM
TRAY*
COVER
BASE
BREAD PLATE
COVER
STACK-RING
^G lasses not included

l\lo.
No.
No.
No.
No,
No.

E-1601
E-1602
E-1603
E-1605
E-1605C
E-1605S

$9.00
6.00
5.00
3.00
5.00
3.00

No.
No.
No.
No.
No.
No.

CHROME
E-1631
E-1632
E-1633
E-1635
E-1635C
E-1635S

$27.50
20.00
18.00
12.00
18,00
12.00

Makes  a Fitting Memorial  Gif t  at Easter Time

INDIVIDUAL CO M M U N IO N  SET
Pocket-size, four-glass set with small flagon and w afer box all neatly com pacted in sim

ulated leather case. Popular with all pastors when visiting the sick and shut-ins. An ex 
cellent gift for a young preacher. (SB)
No. MS-125

CO M M U N IO N  SUPPLIES
GLASSES

Plain, clear glass, rounded inside, heavy 
bottom. Will fit any standard tray. (HG) 
No. E-66— 1 7/16 inches high 12 for $1.00 
No. E-44 I V 4 inches high 12 for $1.00

PLASTIC GLASSES
Here is an unbreakable communion cup 

that is lighter weight than glass and noise- 
free, yet has the appearance of glass. Will 
fit any standard tray. Most practical. (SB) 
No. E-169— 15/8 "  high 12 for $1.25
No. E-163— 1 V a "  high 12 for $1.25

PAPER CUPS
A convenient, sanitary, practical article. 

(SB)
No. U-168 Package of 250 cups. $1.50

$7.50

WAFERS
Thin, round, unleavened wheat wafers, 

wrapped 125 wafers to a  roll, four rolls to 
a box. (MD)
No. U-125 250 for $1.50;

500 for $3.00; 1,000 for $5.00
CUP FILLER

An inexpensive but useful communion cup 
filler. This one-quart container has frosted 
g lass and nickel-plated metal parts, all re
p laceable. (SB)
No. E-100 $5.00
PAPER CUP HOLDER

These cup holders shown in illustration 
above are m ade of highly polished alumi
num. With these holders the use of the sani
tary paper cup is ea sy  and safe. (SB)
No. E-166 12 for $1.80

NAZARENE PUBLISHING HOUSE

Plan NOW for the Easter Season— O rder RIGHT  \M,AV


